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1 
to make the deities they prayed to the 


- MATT. vi. 9. 

AFTER THIS MANNER THEREFORE PRAY 
: YE, &c. 

TDROM the hiſtory of the Heathen 

world we learn that they prayed in- 

deed to their gods, but that their petitions 


| were of ſuch a ſort, and offered up in ſuch 


a manner, as muſt have been highly pro- 
voking to any ſuperior moral being. Their 
petitions were ſuch as they themſelves were 
often aſhamed of before men; they tended 


procurers to their pleaſures, or the inſtru- 
ments of their revenge: And even ſuch 
B petitions 
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petitions were by many of them made, not 
with an humble and dutiful reſignation to 
the will of the deity, but with murmurs, 
and ſometimes threats, that if they were 
not granted, they would forſake their ſa- 
crifices, their altars, and their worſhip, 
that is, they would do their beſt to ungod 
them. They could not therefore know 
that it was ſinful to offer vain and worldly 
petitions, or indeed any petitions, without 
ſubmiſſion to the will of the deity to whom 
they prayed : they could not know either 
what petitions were proper, nor in what 
manner they ſhould be preſented; and 
therefore, the greateſt and beſt beer 
that the heathen world ever produced, 
thought it his duty to admoniſh his co- 
temporaries to leave off praying” till ſome- 
body ſhould teach them to pray with more 
wiſdom and advantage; preſuming the Di- 
vine Goodneſs would in due time ſupply 
them with a — ſo neceſſary for 
The Jews, tis true, with whom were 
the oracles of God, and who drank, 
though not deep, of the. fountain of Di- 
vine Wiſdom, were not guilty of ſuch 
groſs impieties as were the Heathens : yet 
even they, we read, murmured and rebel. 
led againſt the Lord, (PC. Ixxviii.) when 
their deſires not ſucceeding, they were diſ- 
appointed of their luſts. 
And 
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And even we Chriſtians, as ſays St. 
Paul, (Rom. viii. 26.) know not what we 
ſhould pray for as we ought, We are weak, 
inadvertent, ignorant, carnal, ſelfiſh be- 
ings; and as ſuch, amidſt all the know- 
ledge the goſpel] ſupplies us with, if left to 
ourſelves, ſhould be apt to offer very im- 
perfect petitions. Our weakneſs would 
cauſe many defects; our inadvertence ma- 
ny omiſſions; our ignorance would make 
us apply for what we ſhould be better with- 
out ; our carnality would too much bias 
our affections to worldly matters; and our 
ſelfiſhneſs would confine us too much to 
our own private intereſt ; of courſe, our 
petitions would be unfit to be laid before 
Infinite Wiſdom and Perfection. | 
In ſhorr, though men of all religions: 
have agreed that we ought to pray, yet as 
to the petitions, and the manner of makin 
them, they have been univerſally faulty, 
all in ſome, many in the moſt extravagant 
degree; and therefore wanted to be taught 
what they might, and what they ought not 
to pray for. Our Saviour, in this prayer 
which goes by his name, has given us the 
Inſtruction that was wanted; we ſhould 
therefore, when we pray, ſay, Our Father 
which art in heaven, &c. „„ 
In the expoſition of this prayer, I ſhall ſhew 
you its meaning, its beauty, and its deſign; 
hall point out the uſes it ſhould ſerve, the 
| 
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duties it teaches, and the obligations it Tays 


us under. . 

Chriſt, as God and Man, knew the trea- 
ſures of God and the wants of man, and 
could therefore beſt inform us what we 
might aſk, and what God would vouchſafe 


to grant: As our mediator too in heaven, 


could beſt inſtruct us what petitions to make 
in order to preſerve an harmony between his 
requeſts for us, and ours for ourſelves: And 


to anſwer theſe purpoſes he has given us 


this prayer, which though ſhorr, 1s full of 
inſtruction, and in its order beautiful: It 
contains all the petitions we ſhould deſire to 


make, and in the order in which they will 


beſt be made; it contains all that we ſhould 


aſk, and at the ſame time teaches us all that 


we ſhould do; it not only directs our de- 


ſires, but alſo regulates our conduct; and 
every article in it, as tis a petition for ſome 

bleſſing, ſo is it a leſſon for ſome virtue, 
and at the ſame time alſo demands our en- 
deavours to acquire the virtues that are con- 


nected with the petition. So that at the ſame 
time that we pray according to Chriſt's di- 


rection, we are taught, and promiſe the 
| omen of a chriſtian. We begin with ac- 


nowledging and glorifying the goodnefs, 


the majeſty, and the power of God, and de- 


claring that it is the duty of us all fo to do. 


We pray for the chriſtian graces of fear, 
love, faith, obedience, &c. ſuch as will make 
20 88 us 
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us worthy ſubjects of God's kingdom: We 
pray for food, . health, and all other 


worldly bleſſings, and lay ourſelves under 


an obligation wiſely to uſe them. In it 
we look back upon our paſt fins, and 
beg the forgiveneſs of them: In it we 

acknowledge our duty to our nejghbours,. 
and promiſe to practiſe juſtice, forgiveneſs, 
and chriſtian charity: In it we pray by 
God's grace to be preſerved from fin, from 
the ſnares and temptations of the world, the 
fleſh, and the devil, and engage our beſt. 
endeavours both to reſiſt and avoid them. 
In ſhort, we do therein declare our belief 


of God's goodneſs, our perſuaſion of his 
love, our hope of his kingdom, our obe- 
dience to his will, our ſenſe of our own 


weakneſs, our cruſt 1 in his grace, and finiſh 


all with his praiſe and glory. 


All theſe petitions are made, and all 


theſe duties are called for from every one, 


who as he ought uſes this prayer which 


Chriſt has taught us. All theſe its great 


and manifold purpoſes I ſhall point out, as a 
ſpur to a due uſe of it, that we by ſuch uſe 
may become partakers of the many bleſſings 
that may thereby be procured, but which 
are loſt to many, through ignorance or in- 
advertence, who having had it in common 


uſe ever ſince they had the gift of ſpeech, 


have made it to themſelves a lifeleſs form, 
a mere matter of courle ; but theſe, if they 


can be made ſeafible of its worth, may have 


s B 3 their 
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their affections warmed, and they will then 


uſe it with meaning, with attention,, with 
devotion, and with benefit. It may there- 


fore, I.preſume, be of ſome uſe to endea- 


vour to awaken the inadvertent, and in- 
itruct the ignorant, by reminding the one, 
and informing the other what they aſk, 


promiſe, hope, and profeſs in this prayer, 


And this 1s what every one ought to know, 
that the underſtanding and the affections 


may accompany each other, that the heart 
and the tongue may keep pace together ; 


otherwiſe all its benefits will be loſt, it be- 
ing impoſſible to pray. acceptably to God, 
unleſs we © pray with the Spirit (1 Cor, 
xiv. 15.) and pray with the underſtanding 
alſo,” 


Another reaſon why this prayer ought. 
fully to be underſtood, is becauſe it includes 
all the duties of a Chriſtian, and for that 
reaſon has been often called the epi- 
tome of the goſpel. *Tis true, the know- 


ledge of the duties and precepts of the goſ- 


pel may from the different parts of ſcrip- 


ture be known, but perhaps not in ſo 


caſy, ſo ſhort, and fo connected a manner 


oe of this 


as from a thorough knowledg 


prayer; or, if they could, many would not 
know they were included in this prayer; 
which ?*tis every one's duty to underſtand, 


and every one's intereſt to uſe with under- 


| ſtanding, And if it ſhould be faid, that there 


are but few who do not underſtand it; for 
. the 
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the ſake of thoſe few it ought to be repeat- 
edly explained, as old explanations are but 


too likely to be laid aſide and forgotten. 
Beſides, there are many who are more ca- 
pable of an increaſe in Chriſtian knowledge 
than they are themſelves aware of. 

For theſe reaſons I ſhall endeavour to 


explain this prayer, in ſuch a manner as to 
 thew that it comprehends our duty to God, 
to our neighbours, and ourſelves: With rela- 


tion to ourſelves, temperance, ſobriety, &c. 
with relation to our neighbours, juſtice, ho- 
neſty, and charity; and with relation to 
God, faith, love, praiſe, and obedience. 
And thus explaining one thing in itſelf 


neceſſary to be underſtood, will be giving 
a ſummary of our duty, 


But before I proceed, it will not be im- 


proper to obſerve, that by our Saviour's 


expreſs command we are to uſe this prayer; 
and therefore, though we may uſe other. 


prayers to give ſcope to our fpirit, we 


ſhould do well always to conclude with 


this, that therevy we may prevent the 
many onuſſions and improprieties we may 


otherwiſe be guilty of; and at the ſame 
time ſhew our obedience to our Lord and 
Maſter's will. Indeed if we had not this 


help provided for us, we might humbly 


hope that God would paſs by the involun- 


tary defects and errors that attend all pray- 
ers of man's compoling : but as we have 
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1 
this help, *tis wantonneſs, tis preſumption 
not to make uſe of it, Let us therefore, 
*tis our intereſt, and our duty, when we 
pray, ſay, Our Father which art in hea- 


ven, &c. 


MATT. vi. 9. 


AFTER THIS MANNER THEREFORE PRAY 
VE, &c. 


THESE words, after this manner, have 
given. occaſion to ſome men to think that 


bur Saviour deſigned to give his diſciples, 


not a particular prayer for their conſtant 
uſe, but only a model to frame their devo- 


tions by, And this miſtake they are led 


into by an inaccuracy in our tranſlation , 
for *tis a ſingle word only which 1s tran\- 


lated, after this manner; and if it had been 
tranſlated, as it might, by the ſingle word 
Thus, it might have prevented all doubt 


and cavil about it. And that our Saviour 
deſigned this prayer, not as a mode], but 


for uſe, we may be ſatisfied by the conſtant 


practice of the church, which always fo 
conſidered it: And allo from his defign 
in giving it, which, we are told by St. Luke, 
was to teach his diſciples a form of prayer ; 


it being cuſtomary among the Jewiſh doc- 


tors to give their ſcholars a particular form 
| 5 of 
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of prayer for their uſe, as a badge of their 
relation to ſuch a maſter; and for this 


reaſon it was that our Saviour's diſciples 


ſaid unto him, Lord, teach us to pray, as: 
Fohn alſo taught his diſciples. Luke xi. 1, 
And from the parallel paſſage in St, Luke, 
When ye pray, ſay, Our Father which, &c. 
where there 1s no liberty left them of uſing | 
this form, or ſome other like it, but they 
are poſitively enjoined, , when they pray, to 
ſay, Our Father, &c. 
This then being the very prayer our 
Saviour deſigned we ſhould ute, I ſhall: 
proceed to the explanation of it.— Tis. 
commonly conſidered as conſiſting of three 
diſtinct parts. 1. The preface, or intro- 
duction. 2. The petitions, or body. 3. 
The doxology, or concluſion. Our Father 
 e*obich.art in heaven, is the preface; and as 
tis fit we ſhould always begin our prayers 
to God with hope in him, and awtul 
thoughts of him, he is therefore deſcribed 
in it by his mercy and goodneſs, compre- 
hended in the words, Our Father, and by 
his majeſty, comprehended in the words, 
which art in heaven. 
In explaining this preface it will be pro- 
per to ſnew, iſt, in what reſpects God may be 
called our Father; and, 2dly, the reaſons 
why our Saviour in this particular poor 
teaches us to call him ſo. 
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1. Then, God may be called our Father, 


as being our Creator, By creation he 1s 


indeed the Father of all things; for Here 


is but one God, the Father, of whom are al 


things. 1 Cor. viii, 6. But as the terms 
Father and Son, ſtrictly ſpeaking, belong 
to perſons and not to things, he 1s more 
properly Father in relation to angels and 
men ; of irrational beings he is the Crea- 
tor, of rational the Father alſo; the one 
are his creatures, the other alſo his ſons. 


When we call upon God as our Creator, 


we confeſs that it was He that made us, and 


not we ourſetves, ſay ing, with Iſaiab, Ixiv. 8. 
O Lord. thou art our Father; we are the 
clay, and thou our potter; and we are all the 


work of thy hand. And this confeſſion 
ſhould lead us to conſider what a mighty 
bleſſing creation is; how good a Father 


God in this reſpect has been to us: for we 


are too apt to overlook the great goodneſs 


of God in this particular, as well as the 
great obligations it lays us under; feldom 
giving ourſelves the trouble to conſider, 
that to be created, is to be brought out of 
nothing into the perfection of being; from 
the duſt to be formed into the glorious 


image of the ſons of God; to be placed in 


a world every where witneſſing the good- 


neſs of the Creator; every where abound- 
ing with what ſerves us not only for our 


nouriſhment, but alſo for our entertain 


ment, 
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ment, our ornament, and defence; our 


bodies for their ſupport, eaſe, and pleaſure, 


and our ſouls for their exerciſe, improve- 
ment, and delight; and alſo to become ca- 
pable of enjoying in the preſence of God 


eternal exiſtence, and eternal happineſs. 


Theſe are the bleſſings that creation gives 
us; and the ſame power that gives them con- 


tinues them; which points out to us another 


view in which God is a Father to us, viz. as 


our Preſerver. An earthly parent who ſup- 


ports thoſe children he has brought into being 


we call Father; and, from the care and pre- 
ſervation of His creatures, the ſame title is 


given to God: Man, who is the work of 
God's hand, is alſo the object of his love, 


and thoſe that he brings into life are not 


left to chance, or their own weak abilities, 


but are by his hand, with care and tender- 


neſs, conducted from the opening to the 


Cloſe of life. He is good to all, and his tender | 


mercy is over all his works ,—=the eyes of all wait 


upon him, and he giveth them their meat in due 


ſeaſon, Pſ. cxlv. 9. 15. 


Thus God, our Father by creation, is. 


ſtill more a F ather by his care and preſer- 
vation of us: creation is a ſingle act of that 


power which we mult admire; preſerva- 
tion a repeated act of that mercy which we 
mult love; the one onlymakes us capable of 


enjoying the bleſſings of life, the other-pro- 


vides thoſe bleſſings for us, 
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Creation and preſervation, life, and the 
| comforts of it, are the common portion of 
all men; and for far God is the Father of us 
all: but to us Chriſtians he is a Father not 
only by creation and preſervation, but above 
all by his iteſtimable love in the redemption of 
the world by our Lord Jeſus Chriſt : thereby 
we obtain a new relation; beheld, ſays St. 
John, what manner of love the Father hath 
beſtowed upon us, that we ſhould be called the 
| fons of God, that we who were aliens and 
ſtrangers, ſervants. to ſin and Satan, ſhould 
through Chrift be made ſons and daughters. 
of God, be taken into his family, and 
though enemies, receive the ſpirit of adop- 
| tion, whereby we cy Abba, Father, Rom. 
viii. 13. In this God has given us the 
Fgreateſt poſſible proof of his goodneſs to 
1 us; our condition by grace being ſo diffe- 
rent from that by nature, that what we are 
before baptiſm, in the goſpel account ſtands 
\ for nothing. Tis true, God's common. 
| care of all his creatures from the beginning 
of the world, deſerves all the thanks and 
_ praiſe that man is capable of giving; yet 
the overflowings of his. goodneſs to us 
Chriſtians being peculiarly great, ought in 
a peculiar manner to be regarded. His be- 
loved Son he ſends-to take our nature upon © 
him, and lay the foundation of our kindred. [ 
with him; the merits of this his Son he 
_ applics to us, in order to make us in ſome 
W q 
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meaſure worthy of that relation, and to be 
treated by him as his children, i. e. receive 
the proviſion and inheritance of ſons ; for 
F children, then are we heirs ; heirs of God, 
and joint heirs with Chriſt, Rom. viii. 17. 
and as ſuch ſhall receive an inheritance 
incorruptible, and undefiled, and that fadeth 
not away, reſerved in heaven for us. 1 Pet. 
11. 4. 

This laſt meaning; doubtleſs, is princi- 
pally deſigned by the term Father in this 
prayer, though it is to be underſtood in the 
other as well as in this; and whoever calls 
| _ God Father, is ſuppoſed, as a man, to ac- 
| knowledge that God created, preſerves, and: 
ſupports him; and as a Coriftian, that he 
has adopted him into his family, and de- 
ſtined him to a participation of his glory. 
As God is in theſe ſenſes Our Father, 
let us ſee the reaſons why our Saviour 
in this prayer,. and in this particular part 
of it, teaches us to call him ſoz which are, 
1. to teach us how we ought to be pre- 
pared before we ule it 3. 2. to inform us 
with what affections we ſhould uſe it; and, 
3- to give us all reaſonable hopes of ſuc- 
ceſs from the uſe of it. 
1ſt, To teach us how we ought to be 
prepared before we ule this, or indeed any 
other prayer, viz. by ſome ſort of likeneſs 
to God: For before we preſume to call 
God Father, we mult endeayour to be like 
FE him, 


1 
him, it being in vain to aſſume the title of 
Son without any reſemblance of our Father; 
we muſt, as ſays the apoſtle, Eph. v. 1. if 
ſons, be followers of God as gear children, 
otherwile he will be no Father to us ; it be- 
ing unrealonable to expect he will own thoſe 
tor his ſons who are totally unlike him. 
»Tis true, we cannot be like God, either in 
our nature or our ſhape; we may however 
in ſome meaſure reſemble him in our deeds 
and affections, may be holy, mercitul, juſt, 
and good, which is the likenels God ex- 
pects in his children; and ſo far as we are 
holy, juſt, and good, ſo far are we his ſons; 
but if we do the works of the fleſh, then 
are we Satan's children, for his children we 
are whoſe works we do; If ye were Abra- 
gam's children, ſays our Saviour, ye would do 
the works of Abraham; — but ye are of your fa- 
ther the devil, and the luſts of your father ye 
will do. John vin. 39. 44. Let us not then 
dare to call God cur Father, ſo long as we do 
the works of Satan, for that is in ſome ſort 
making God a father to the devils chil- 
dren. Let us, before we apply to God 
.our Father, reſolve to do as becometh his 
children; for ſo much our Saviour deſigned 
to teach us in commanding us to call God 

our Father when we pray unto him. 
At the ſame time alſo he teaches us, 2dly, 
with what affections we ſhould pray, viz. re- 
verence, love, and gratitude; the —_— 

at 
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that become the children of ſo great, ſo 
good a Father. 

1. With reverence : For as our deſign of 
prayer 1s to honour God, our Saviour or- 
ders us to beg our addreſſes to him with 
the title of Father; a relation that not only 
begets, but alſo demands reſpect and reve- 
rence : Hondur thy father, is the firſt command- 
ment with promiſe, Eph. vi. 2. Therefore, 
Children obey your parents, ſays St. Paul, for 
this is right. Law and reaſon both oblige 
us to honour the fathers of our fleſh; how | 
much greater honour is due to our hea- 
venly Father, e God of the ſpirits of all 
fleſh ? who by the manner of his expoſtu- 
lating with the rebellious, in the prophet 
Malachi, ſhews us, that 'tis not only his 
due, but alſo that he expects it from us; 
a ſon honoureth his father, and a ſervant his 
maſter; if I then be a Father, where is mine 
honour ? ſays the Lord of Hoſts. Mal. i. 6. 
Were there no other difference between 
God and us but that between father and 
ſon, we ſhould be bound to pay him reve- 
rence, eſpecially in our prayers to him; 
when we expect and deſire ſupplies from 
our father, then at leaſt ought we to expreſs 
the duty of children. But conſidering the 
infinite difference between an earthly and 
an heavenly father, we ſhould be all awe 
and reverence; our words, our behaviour, 
all the powers and faculties of the ſoul, 


ſhould 
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ſhould be affected; and the outward reve- 
rence of the body ſhould witneſs the in- 
ward reverence of the ſoul, 

And as to call God Father is an engage- 
ment to reverence him, ſo is it alſo to love 
him, for Father is a relation of benefit, 
and conſequently of love; and as God is 
in ſo many reſpects our Father, viz. by 
creation, preſervation, and redemption, we 
in each of theſe reſpects owe him the /ove 


of ſons. Creation is a wondrous blefling, 


preſervation a greater, redemption a greater 


ſtill; our love therefore ſhould rife in propor- 
tion to the bleſſings; and if ſo, they are ſuch, 
that there is not a degree of love within the 
utmoſt compaſs of our power, which is not 
required of us; and which we are bound to 
ſhew, not in the moment of devotion only, 
but through the whole courſe of life, viz. 


by a careful and regular obedience to God's 


laws: He that ſays that he loves God, and 


keepeth not his commandments, is a liar, and 


the truth is not in him, 1 John ii. 4—As 
then love is productive of obedience, our 
Saviour inſtructing us to call upon God in 
the endearing relation- of Father, reminds 
us of the reverence and love that is due to 
him, and teaches us that we cannot pray. 
aright, unleſs we accompany our devotion. 
with ſuch love as is productive of obedi-. 
ence and full of gratitude ; for the relation 
of Father requires not en, 
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and obedience, but alſo gratitude, a thank- 


ful remembrance of the many bleſſings for 


which we are indebted to him. We ſhould 


therefore when we pray, remember not only 
what we want, but alſo what we have re- 
ceived ; what we already have had, as well 
as what we expect; ſenſible, that as all our 
paſt happineſs did, all our future happineſs 
does and muſt depend upon God, the Au- 
thor and Giver of all good things, 

 3dly. Our Saviour has not only thus taught 


us how we are to prepare ourſelves, and with 


what affections we are to make uſe of this 


his prayer, but alſo gives us all reaſonable 


hopes of ſucceſs from the due uſe of it. 

| Before our Saviour, the common way of 
addrefling our Maker, was by the titles of 
God, Lord, Lord of Hoſts, Jehovah, c. 
terms that imply the perfections and domi- 
nion, the power and majeſty, not the love 


and goodneſs of God; terms that taught 


the worſhippers to know and keep their 


diſtance, and oftentimes raiſed terror with- 


out hope, and reverence without comfort, 


But our Saviour has now taught to call 


Cod Father, and thereby intimates to us 
the love that he has for us, encourages our 


3 addreſſes, and promiſes the tenderneſs of 


that near relation; and this he does before 
he mentions his being in heaven, leſt his 
majeſty ſhould awe and eftrange us. Tis 
natural for children, in want either of ſuc. 
Cour 
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cour or protection, to fly to their parents, 
and ſeldom it is that a parent rejects even 
an unworthy offspring ; therefore our Sa- 
viour here teaches us to call God Father, in 
order to encourage our addreſſes, and give 
us hopes of ſucceſs; and this he confirms 


at the giving of this prayer, in the follow- 


ing words: If a fon ſhall aſk bread of any of 
you that is a father, will he give him a ſtone ? 
or if be aſk a fiſh, will he give him a ſerpent ? 
If ye then, being evil, know how to give good 
gifts unto your children: how much more ſhall 
your heavenly Father give the Holy Spirit to 
them that aſk him. Luke xi. 11, 13. As our 
Saviour then has encouraged us to call God 


our Father, why ſhould we not, upon all 


occaſions, flee unto him for ſuccour ? eſpe- 
cially being ſuch a Father as, according to 
the ſcripture repreſentation of him, exceeds 


in tenderneſs and love all the bowels of an 


earthly parent ? Can @ woman forget ber ſuck- 
ing child? Can a woman, whoſe affections 
are moſt tender and importunate, forget her 


fucking child, that ſhe ſbould not have compaſ- 


fron upon the ſon of her womb? Yea, they may | 
forget, yet will not I forget thee, ſaith the 


Lord of Hoſts. Iſa. xlix. 15. We may then, 


as God is ſuch a tender Father, go boldly to 


the throne of grace, and aſk with faith, no- 
thing wavering, tor ſo good a Father will 


not deſert or forſake his children: to fear 


ſucceſs, would be to ſuſpect his goodnels, 
and as it were, deny that ke is a Father to 
| us. 


8 
8 
7 
"0 
* 
we 
: 
*7 


"I 
8 
= 
"x 
LY 
bs 
> 
1 
þ 
4 
7 
* 7 
K Y ' 
#5 
<F 
73 
4 
ba 
„ 2 
5 


VV 
us. Beides, as we have already experi- 
enced his goodneſs, we have no reaſon to 
ſuſpect the continuance of it; and his paſt 
kindneſs may give us a comfortable proſ- 
pect of future bleſſings. Has he not cre- 
ated us? Does he not preſerve us? Has he 


not redeemed us? And can we, after ſuch 


ſingular proofs of his goodneſs, doubt whe- 


ther there be any thing that deſerves our 


prayers, which God will not grant us? He 


_ that ſpared not his own Son, but delivered him up 
for us all, how ſhall he not with him alſo freely 
give us all things? Rom. viii. 32. Tis true, 


the greatneis and the multiplicity of the 
bleſſings we have received, and of the wants 
we are under, might diſcourage us, and 
make us aſhamed to be always craving and 


expecting; our wants are ſo great and ſo 
many, and 'tis ſo frequently that we are 


forced to trouble God with them, that we 
could not have the confidence to aſk, nor 
the preſumption to hope weſhould be heard, 
but that the endearing relation of Father 
encourages our importunities, and as it 
were promiſes ſucceſs. Our Saviour there- 
fore, inſtructing us to approach the Divine 


Preſence with the many weighty petitions of 
his prayer, does not lay before us God's 


omniſcience, without which he could not 
hear us; nor his omnipotence, without 
which he could not help us; but only his 


fatherly love, as a pledge to aſſure us, that 


whatſoever 


( 20) 
whatſoever we 1 the Fatber in his name, he 
will give it us. John xvi. 23. Let us there- 
fore when we pray, in obedience” to our 
Saviour's direction, with a full ſenſe of the 
great bleſſings of creation, preſervation, and 


redemption; with ſincere reſolutions of 


obedience ; with reverence, love, and gra- 
titude; with faith, a firm reliance upon 
God's goodneſs thus prepared, thus qua- 
lified, let us ſay, Our Father which art in 
Heaven, Se. 


MATT; Vi. 9. 


OUR FATHER WHICH ART IN HEAVEN. 


AFTER having ſhewn in. what ſenſe 


we call God Father, and alſo the reaſons 


why our Saviour has taught us ſo to call 
him; we may next obſerve, that in this ad- 
dreſs we declare him to be in heaven. 


Now in ſcripture we find mention made of 
three heavens.: 1ſt. the loweſt, where the 


fowls of the air are, and from whence the 


rain deſcendeth; therefore the birds are, in 


the book of Job, xxxv. 11. called the fowls 
of heaven: And when Elijah prayed, 'tis 
ſaid, ihe heaven gave rain. James v. 18. 
The lecond heaven is that of the ſun, moon, 
and ſtars ; thus 'tis ſaid, Mark xiii, 25, the 1 
8 of heaven Heal. fall The third is that {| 
"4. MEN | 


which St. Paul, 2 Cor. xil. 2. calls the 


( 21 ) 


third heaven; and which is in ſome, though 
in an inconceivable manner, the ſeat and 


reſidence of the moſt high God. It is in- 


deed only in accommodation to human 
conceptions that the {c: 15 ture tells us, that 
God's ſeat, his ihron, his droeliing-place is 
in heaven; for God bcing infinite, is every 
where preſent, and as ſuch nothing is high 
or low to him, nor can the heaven of hea- 
dens contain him. But as eaithiy princes 
have their thrones, and thoſe too exalted 
above other places. the ſcriptureg by way 


of accommodation to our Conceptions, in 


diſplaying the majcity of the king of Kings, 


mentions a place of his ipecial reſidence, a 


place ſeated in the higheſt regions, the re- 


gions of light and glory, cven the higheſt 


heaven ; * it tells us he has his throne, 


and is attended by ten thouſands of angels, 


of cherubim and ſeraphim, great and glo- 
rious beings. 

After this ſhort account of this word 
heaven, let us next ſee what the wiole of 


this addreſs is deſigned to teach us; what 


improvement may be gotten from it. 
Although our Saviour gave us this prayer 
for the exerciſe even of our private devo- 
tion, when we have entered our cloſet, and ſhut 
to the door, as he in ver. 6th directs us, yet 
he commands us to addreſs God in the ſtile 
of numbers, and call him, not my, but our 


Father; 
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Father; thereby teaching us, 1. that God's 
goodneſs extends to all his creatures; 2. that 


We are to behave to all mankind as-to our 


brethren ; 3. to rejoice that we and they are 
all the children of the Moſt High. 

Firſt then, we are hereby taught to ac- 
knowledge the univerſal goodneſs of God, 
as being the Father of all mankind, created 


by one Goa, and that we mult not therefore, 


out of pride or paſſion, exclude any man 


from his love, vainly arrogating, and to 


ourſelves appropriating it, as his only chil- 
dren; but remember that all men have an 
equal claim with ourlelves, being all chil- 
dren of the ſame parent, who 1s neither mine 


nor thine, but e father of us all. Rom. 


iv. 16. : 


2. And as we are taught to exchace no 


man from the love of God, who is the Fa- 
ther of us all, ſo alſo are we taught to be- 


have to every man as to a brother, a ſon. 


of the ſame father, not with pride * diſ- 
dain, for the wants of all men are the ſame, 
and they are all ſupplied by the ſame God. 
None of us are ſo great as not to want God's 


bleſſings, nor any ſo low as for that reaſon 
to be excluded from them, but whether 


rich or poor, are all equally the appoint- 


ment of his providence, and the objects of 


his mercy. How unreaſonable therefore, 


and how abſurd, is the haughty aaa hg 


which we often fee among thoſe, who b 
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few worldly and periſhing circumſtances, 
| are diſtinguiſhed from their brethren | We 
have all one Creator, are all preſerved by 
the ſame bounty, and were all redeemed by 
the ſame mercy; one has not a better 
* Chriſt, or a better Father in heaven than 
3 another ; we cannot therefore but condemn 
that inhuman contempt, that unchriſtian 
© arrogance which ſome men are guilty of 
towards their fellow-creatures, whom yet 
| they are forced to call their brethren when- 


cvxer they addreſs their God; and who, for 


| all their lordlineſs, can call God their Fa- 
ther with as much truth and propriety as 
"themſelves. Let not then the rich man de- 
ſpiſe the meaneſt of his fellow-creatures ; 

nor be aſhamed to behave as a brother to 
bim, whom God diſdains not to accept as 
Ja ſon; let him hence learn the abſurdity of 
pride and arrogance, and the neceſſity of 
brotherly love and Kindnels, Remember, 
O man, that we are all of the fame blood, 

and all bear the ſame image; learn thence, 
Z good-will towards thy brother, univerſal 


N Z 


love towards all mankind, be ki ind, com- 
paſſionate, and helpful to the utmôlt of th 

power; conſult and promote the welfare 
and happineſs of all men: to behave other- 


Wie is to be undutiful to your God, and 
1 unkind to yourſelf, for they are both God's 


relations and your own, And if you have 


dhe good of mankind at heart, you will not 


in 


4-4] 

in your prayers forget it, but when you 
addreſs your Father who is in heaven, will 
be as earneſt with him for others as for 
yourſelfz will be as mindful of the wants, 
of the ſtate and condition of your brethren, 
as your own, | | 

This brotherly love requires; this our 
Saviour teaches ; no prayer, however pri- 
vate, muſt be ſelfiſh; and when we in ever 
ſo particular a manner pray for ourſelves, 
we muſt be mindful of our brethren, and 
ſay our Father, Sc. Let us then, laying 
aſide all pride and haughtineſs of ſpirit, 
with loving hearts, as dear brothers, addreſs 
our Father, making a common prayer to 
the common Father of all mankind; fo 


ſhall we cauſe the angels to ſing, How good, 


how pleaſant a thing 7s it for brethren to devel! 
together in unity! PD 


3dly. We may rejoice that our Saviour 


has taught us thus advantageouſly to ad- 
dreſs our Father : for to pray with a ſenſe 
of our brother's wants as well as our own, 


with an hearty deſire that his may be ſup- 


plied as well as ours, is a good method to 

get our petitions heard. Prayers ſo cha- 
ritably made, are like to be favourably ac- 

cepted; and God will be the more kind to 

him who is ſo good to his brethren. 

| Beſides, by being taught all of us thus 
to addreſs God, we become partakers of the 

prayers of all, and have petitions ſent up 
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to God for us by all our fellow Chriſtians 


under heaven. Prayer now concerns the 


whole family of God, whereof we all are 
members, and as ſuch are entitled to the 
benefit and comfort of every good wiſh 
that is made for the welfare of it. Rejoice 
we therefore that we are thus prayed for to 
our heavenly Father, that every where, and 
in every thing, by prayer and ſupplication our 
wants are made known unto Gl. 
Addreſſing God as our Father, you ſee, 
reminds us of his univerſal goodneſs, as 
being the Father of us all; teaches us cha- 
rity to all men, as we all are brothers; and 


gives us joy, as having a ſhare in all their 


prayers, and all the good effects of them. 
Addreſſing God in heaven, is allo for our 
inſtruction. The Schechinah, . e. the glo- 
rious appearance that dwelt in the Jewiſh 
tabernacle, was intended to poſſeſs the Jews 
with a ſenſe of God's more eſpecial pre- 
ſence therein, and ſeems to have given them 
a notion, that all worthip was confined to 
that place; at leaſt that prayers were not 
ſo well received from any other place as 
from their temple, of which it was a part; 
and 'tis imagined that our Saviour here de- 


ſizns to oppole this narrow opinion, and 


by commanding us to lend up our prayers 
to God in heaven, to ſhew us that no cir- 
cumſtance of place can hinder the ule and 
efficacy of them ; tor heaven 1s over, and 
| 8 r 
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open to us all, whereſoever we are; and as 
God is always there, he is always equally 
at hand to hear us. But whether this be 
one of our Saviour's deſigns in this place, 
or not, he at leaſt intends to teach us, that 
he whoſe throne is in heaven is able to do 
whatſoever pleaſeth him; that heaven is the 
ſeat of power, where he to whom we pray 
hath all things under him, 1 Cor. xv. 27. 


and is able to give us whatſoever he ſeeth to 


be good and convenient for us. 
But we are taught not only what we may 


expect from God, but alſo what God ex- 


cg from us, viz. that when we pray to 
im, it muſt be with purity, reverence, and 


_ attention. 
Heaven is the ſeat at purity, and nothing 
impure can gain admittance there ; prayers 


ſent thither by thoſe who neither intend to 
purify themſelves, nor endeavour to do fo, 
will ſurely be rejected: Clean hands and a 
clean heart are required, without which no 
ſacrifice is acceptable to him, whole throne is 
in heaven. Whenever therefore we are 


about to pray, we ſhould conſider that we 


are approaching heaven, the dwelling- place 
of an holy God, who, if we regard iniquity 
in our rus Bo will not bear 4s; lo ſhall we 


be induced to purify ourſelves from all 


 Filthineſs both of fleſh and ſpirit, and lift up 

ure hands, 1uch as the h lineſs of the em- 
ployment alſo demands of us. 55 
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Having then purified our hearts, and 
thereby fitted and prepared ourſelves to 
approach our Father in heaven, let us draw 
near with the urmoft reverence; as our Fa- 


ther, *tis his due, and more eſpecially as our 


Father in heaven, a Father of inexpreſſible 
glory and majeſty; and to ſhew us that we 
ſhould do ſo, is the reaſon why our Saviour 
has taught us by that title to addreſs him. 
Father is a relation that ſpeaks love and 
tenderneſs, and therefore we are to call 
God Father, that we may dare to ſpeak to 


him becauſe of his love: But at the ſame 


time we mult call him our Father in Heaven, 
to ſhew us, that when we do ſpeak to him, 
it muſt be with fear and reverence, becauſe. 

of his majeſty; at once avoiding both pre- 
ſumption and deſpair. Come into our 
Father's preſence we may, becauſe he loves 
us; but the conſideration that 'tis coming 
into the preſence of zhe great King, ſhould 
fill the whole man with the higheſt appre- 
henſions of the glory and majeſty of the 
Lord before whom he cometh. With what 
awe and reverence do we behave in the pa- 
lace and preſence of an earthly ſovereign, 


and with what care and caution are our 
- petitions recommended to hint How much 
more 1s due, but, alas! how much leſs 1s 


_ uſed, towards the King of kings, and Lord of 


lords, the only Ruler of princes! How many 
of us appear with the utmoſt careleſſneſs 
: 8 in 
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in his preſence, and throw our petitions be- 


fore him in ſuch a manner, as ſpeaks ra- 
ther contempt than awful reverenee ! Alas, 
we are, though we ſeem not to know 1t, 


helplels wretches, in every thing dependent 


upon God, and as ſuch ſhould admire and 


magnify the exceed ng great love and good-. 
neſs of God, in admitting us to come be- 
fore him; with our brother Abraham we 
ſhould ſay, Vo am I, that I ſhould take upon 
me to ſpeak unto the Lord, who am but duſt 
aud aſhes? full of that lowly reverence 


which is due from ſuch creatures as we 


are, to a God ſo glorious as our Father 
e is in heaven. 


Wherever there is ſuch reverence, it can- 
not but be accompanied with por ng but 
if for want of ſuch reverence, we are care- 
leſs and inattentive to our petitions, we can 
expect no ſucceſs from them ; for when our 
hearts and rongues tpeak not the ſame lan- 
guage, when our prayers ſo little expreſs 
our wiſhes, that we {ſcarce know what we 


are praying for, in ſuch ablence of mind 


God cannot but be deaf to us; it being 
abſurd to ſoppoſe he will hear us in thole 
petitions which we do not io much as hear 


_ ourſelves. Nay, ſuch prayers wherein we 


approach God with our lips when our 


| hearts are far from him, muſt be more than 


loit, as they not only thew a ditreipect to 


God, but allo a contempt of the good 
things 
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things we pray for. And yet ſuch behe 
viour, as fooliſh and as wicked as it is, is 
but too common among Chriſtians, and is 
chielly owing to their not conſidering whoſe 
preſence they are in; for if they had the 
leaſt ſenſe of their being before the glorious 
Majeſty of heaven, 'tis impoſſible theit 
thoughts ſhould be ſo wandering, ſo fooliſh, 
nay, and ſo wicked, as we have too much 
reaſon to ſuſpect they lometimes are, We 


ſhould, then, whenever we pray, remember 


that God our Father is in heaven, ſo ſhall 
we fix our wandering thoughts; and ſhall 
not be raſh with our mouth, nor ſhall our heart 
utter any thing haſtily before Cod, if wwe re- 
member that Ged i 1s in PEAVEN, and we upon 


- earth. Ecclel. 


This 80 16 to our Lord's prayer, you 
ſee, abounds with uſcrul and weighty in- 
ſtructions, teaching us gratitude, love, and 
obedicace towards G. f as eur F. N re. 
verence, purity, and fervent devotion, as 
our Father in heaven; humility, love, and 
charity to all men, as the tons of the ſame 
Father, In ſhorr, it teaches all the diſpoſi. 
tions with which this and every other prayer 
ſhould be offered up. And if we pray with 
ſach diſpoſitions, we need not fear that God 

will deny us any proper requeſts; and what 


requeſts are proper, We arc ſufliciently in- 


formed in the body of this prayer, and 
which cannot poſſibly be any way lo pro- 
of 
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3 dag as by this preface, Our 


ather which art in heaven; by which is 


meant as follows: — © O God, our Father 
60 


in heaven, we preſume to call upon thee 
* by thy moſt affecting attribute, with 
hearts filled with a ſenſe of the greatneſs 
and goodneſs of thee, who art our Fa- 
ther by creation, preſervation, but above 
all, by thine ineſtimable love in the re- 
demption of the world by our Lord Je- 
ſus Chriſt; through whoſe mediation we, 
thy unworthy children, preſume to lay 
our petitions before the throne of grace; 
ſenſible, that as thou doſt not diſdain to 
acknowledge us for thy ſons, we ought 
to behave to all men as brothers, ſhew- 
ing ſome degree of that love and good- 
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laviſhed out upon us; and as thy throne 


and proſtrate fouls we ſhould fall low 
on our knees whenever we appear before 


** thee.” 


MATT. vi. 9. 


HALLOWED BE THY NAME, 


OUR Saviour having, in the foregoing 
words, taught us the propereſt manner of 
introducing our petitions, and given us 

| encou- 


nels towards them, which thou haſt ſo 


is in heaven, the region of purity and 
glory, we confeſs, that with pure hearts 


* 0 5 
Þ 
by 


ws 


ag 


Ot 
us 
u- 


L 
3 
1 
* 


r en . q 9 2 * +04; Ads Pro xi pn nt dire x = 2 OT * BESS, . Ee 
2 — 1 * — * - k GONG pL ESD e : 2 4 E 


PP ͤã ·˙— ꝗ . ß BeOS 


8 * 


5 2 — 1 74 
TY n 
* - 
* 


11 
encouragement, as children, to lay them be- 
fore our Father which is in heaven; in theſe 


goes on to ſhew us of what ſort our peti- 
tions muſt be; what deſires thoſe ought to 


have who profeſs themſelves to be the 
children of the Moſt High; what *tis fitteſt 
for them to aſk, and what moſt likely for 
God to grant. He knew we wanted as much 
to be informed what to pray for, as in What 
manner to pray for it; and that if our wills, 
biaſſed by our depraved affections, were al- 


| lowed to direct our wiſhes, we ſhould make 


ourſelves wretches indeed; that, ignorant of 
our true intereſt, and hurried on by our 
aſſions, if all our deſires were granted, we 


ſhould be of all God's creatures the moſt miſerable. 


1 Cor. xv. 19. and it would be cruelty, and 


not love, in our Father, to indulge us in our 
wiſhes. Far happier therefore is it for us, 
that God, who knows better what is good 
for man than man does for himſelf, has ſet 
bounds to our deſires, and taught us what 
our withes ſhould be. 

The petitions which in this prayer we 
are allowed and directed to make, are of 
two ſarts; the three fiiſt have reſpect unto 
God, the reſt to ourſelves: the three which 
reſpect God, as to their deſign and conſe— 
quences, are much the ſame ; I ſhall how-_ 
ever treat them ſeparately, becauſe they ſet 
our duty in ſuch different lights, as to give 
and to recelve adyantage from each other. 
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The firſt, viz, Hallocved be thy name, 1 
ſhall explain, and allo ſhew you, that you 
may and ought to contribute towards what 
you pray for in this and in every other pe- 
tition; and chen, to encourage you to do 
lo, ſhew you that your happineſs, in no 
final degree, is concerned in ſo doing. 

By name, in ſcripture language, is meant 
the perion himſelf; for among the Jews 
names were often prophetically cxpreſſive, 


or characteriſtically deſcriptive of the con- 
dition or conduct of the perſons they were 


given to, as you may fee by the explanation 


of many of them given in this manner; 
therefore ſhall his name be called—therefore 


all you call his name. And there was more 
than the common reaſon wiiy they ſhould 


follow this method with relation to God, 


becauſe nothing of that incomprehenſible 
being is perfectly known but his z2me; and 
therefore the Jews called God The Name, 
by way of eminence: and to ſhew us what 
notions they had of the pertections of God's 


nature, they have given him different 


names expreſſive of them; one to denote 
his independency, Ex. iii. 14, Arotber his 


majeſty, Pf, cxlviti. 13. Another his power 


Jerem. x. 16. Another his purity, Pſalm 
xcix. 3. &c. By name then is meant God 
himtelt, as 'tis uſed PL. xx. 1. The name of 
the God of Jacob deſend thee; as Us allo in 
many other places of ſeriptute. 
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38} 
To ballow any thing, ſignifies to ſanctify 


it, to elteem it as ſacred, to think it worthy 


of honour, praiſe, and glory, and to ule 
it accordingly : and by hallowed be (God) 


1iy name; we mean, may God be prailed, 


worſhipped, and olorified | in the hearts and 
lives of all men. 

This petition, according to the ſenſe 
here given, is lo excellently contrived, that 
by it the olory of God 1s at once acknow- 
ledged, defired, and promiſed to be pro- 
moted. And when we lay hallowed be thy 
name, we Contels to God that honour is due 


unto his ame; we expreſs our wiſhes and de- 


ſires that others may glorify him as well as 


_ ourſelves; and promiſe that we ourſelves 


will glority him: for this petition, | and 


every petition of this or any other prayer, 


at the ſame time that it is an expreſſion of 
our deſires, is alſo an implicit promiſe, nay 
a ſolemn obligation, to conduct ourſelves 
in conformity to it; for all prayer 1s de- 
ſigned, not to inform God, who knoweth us 
altogether, but to warm and affect ourſelves; 
and therefore is often called preaching to 


ourſelves in God's hearing. 


As then in this petition we confeſs that 


we and all men ought, and wiſh that we 


and all men may, and promiſe that we our- 
ſelves will, give glory to God; it cannot be 
Improper here, by way of inſtruction to 


thoſe who have not yet conſidered them, 


C5 and 
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and by way of remembrance to thoſe who 
have, to point out ſome of the caſes in 
which man may honour and glorify God ; 
for we may do it in thought, word, and 
deed. 3 

1. We honour God in 2hought, when we 
think aright of him ; when we apprehend 
him to be, as he really is, an all- perfect be- 
ing, infinite in wiſdom, goodneſs, power, 
Juſtice, and holineſs, &c. for we mult take 
in all his attributes, as the omiſſion of one 
is depreciating the reſt, all of them giving 
worth and ſtrength to each other ; for, what 


is power without goodneſs ? what is juſtice 


without mercy ? Wiſdom 1s of no great uſe 
without power, and any being 1s the greater 
for being good. When ſuch an idea of 
God's perfections is entertained, loved, and 


| cheriſhed by us; when we take delight in 


reviewing it, and renounce other enjoyments 


for the jake of contemplating it z when, by 
being frequently reviewed, it begets love, 


re verence, and admiration, (the affections 
o glorious a being ought to raiſe in us); 
Then 'tis that we honour God in thought. 
In word we honour God, when we give 
hm thanks and praiſe ; when a full ſenſe of 
his perfections ſeated in the heart, prompts 


us. /o ſpeak the praiſes of the Lord, to fing 


forth the honour of his name, and make his 
praiſe to be gioricus ,, Pl. Ixvi. 2, ſaying, with 


Thote in the Revelations xix, 1. Hlallelujab, 


ſarvation, 
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{alvation, and glory, and honour, and power 
unto the Lord our God. This the ſcripture 


calls honouring God with our lips; and that 
God accepts it as honour, we read Pl. I. 23. 


Wheſo, ſays he, offereth me thanks and praiſe, 


he honoureth me. 3 

In deed we glorify God, by a life of vir- 
tue, by a courſe of obedience to his laws 
as we thereby teſtify our eſteem for his wif- 
dom and goodneſs in making them, his 
power in maintaining them, and his juſtice 
in vindicating them: and, as they are pro- 
duttive of ſo much good; as they make 
our lives ſo eaſy here, and purchaſe fo much 
happinels for us hereafter, our obedience 
to them cannot fail of bringing great ho- 
nour and glory to him, who was lo wile as 
to contrive, and ſo good as to ordain laws, 
ſo every way conducive to the good and 
happineſs of man. The fame fort of ho- 
nour we render to God by every ſingle act 
of devotion , for we can perform no ſort of 
religious worſhip as we ought, but we mult 
have within us an awful ſenſe of God's per- 


fections, and approach him with the moſt 


ſolemn adoration. So doth devotion ſhev- 
forth God's glory; and therefore 'tis that 
the Pſalmiſt calls worſhipping the Lord in 
the beauty of holineſs, ti e giving unto the Lord 

the honour due unto his name. Jy 
We likewiſe honour God in deed, when 
we ſhew mercy and charity; when we ex- 
7,50. pend 


3 


pend God's ſuperfluous bleſſings in reliev- 
ing the wants of the indigent | part of his 


family; for*tis for the honour of God that 


all his creatures ſhould be as happy as the 


nature of the ſtate he has placed them in 
will allow: When therefore we contribute 


to the happineſs of the creature, we con- 


tribute to the glory of God; and this may 
be the reaſon why Solomon ſays, Prov. 


xiv. 31. that, he that oppreſſeth the poor re- 
proacheth bis Maker; and that, He that honoureth 


him, hath mercy upon the poor. Thus making 
God's good things contribute to the happi- 
neſs of his creatures, Solomon likewiſe 
calls (Prov. iii. 9.) honouring the Lord with 
our ſubſtance. 


There are a great many other ways of 
honouring God; but to ſpeak to them all 


would. be lofing ſight of my principal de- 


ſign. I ſhall therefore only obſerve to you, 

that in all caſes wherein we can honour 
God, he requires us to honour him; and 
that in every caſe where we do honour him, 
we do what *tis not only our duty, but allo 
our intereſt to do; as I ſhall ſhew you, after 
having obſerved to you that this petition is 
placed fr in order, to teach us in what 


order we are to place our defires; to fhew 


us that God's glory ſhould have the firſt 
lace in our minds that we mult defire 
nothing before the honour and glory of his 
name, preferring that to all our own private 
9 wilhes; 
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wiſhes, as the glory of God is what we and 
all things were created for by him, who 
bath made all things for himſelf. Beſides, the 
only retura we are capable of making God 
for his many and great mercies towards us, 
is to ſtudy to promote his glory ; which 
therefore ſhould be, and will be, the center 
of our wiſhes, if we but duly conſider that 
our own happineſs greatly depends upon 
the promoting of God's glory, as he has 


in ſome meaſure made his own glory and 


our happineſs inſeparable, the honour we 
pay to him returning in bleſſings to our- _ 
ſelves. And 'tis for this reaſon, that in this 
petition we are taught to pray for the in- 
creaſe of it, and not that God has any view 
to himſelf in it; for honour he needeth not, 
is not the better for it, can receive no plea- 
ſure or advantage from it, or if he could, 
he has millions of creatures, far fitter chas 
we are, to give it im. *Tis not therefore 
for his. own, but for our ſakes that he re- 
quires and expects i it from us; that good- 
neſs which can never be praiſed enough, 
moving him for our advantage to demand it 
which I could wiſh in the fulleſt 
manner to ſhew you, but it would be too 
long a taſk in this place to point out to you 
all the good effects, all the advantages that 
naturally ariſe from the different ways of 
honouring God; I ſhall therefore content 
mylclt- with only obſerving, that it no 
bt {ings 


(98 
bleſings were the natural conſequence of 
honouring God, yet he has promiſed a 
future reward to thoſe who perform this 
duty, declaring that theſe that PORGUT bim, he 
will honour. He 

Thele conſequences of promoting God's 
honour are conlined to ourſelves ; but there 
are many other alſo, Which extend to thoſe 
about us. To ſhew you this allo in the 
manner that it deſerves, would be lofin 


ſight of the main ſubject; and I ſhall there- 
fore only inſtance, in that honour we pay to 


God by a ſteady obedience to his laws, 


whereby we acknowledge the aythority, 


wiſdom, and goodneſs of him who made 
them. For as the fruits. of obedience to 
God's laws are ſo lovely in themſelves, and 
ſo beneficial in their conſequences ; as Vir 
tue is ſo productive of peace and fatisfac- 
tion, fo conducive both to public and 
private happineſs; is fo every way delightful 


and benehicial, the practice of it cannot but 


attract the eyes, and win the hearts of 


many, who fecing the beauty of a calm 


O 
and pious mind, the ſweetneſs of the works 


of juſtice and charity, the joy, the health 
and vigour flowing trom teraperance and 


chaſtity, become in love with virtue, and 
are excited to join the followers of God. 
And thus will God's honour be cxalted, 


and our and their happineſs be encreaſed 


by che natural conſequences of the addi- 


ona 
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tional virtues that will be practiſed. For if 
religion and virtue be more generally prac- 
3 tifed, we ſhall receive a farther addition to 
our happineſs, by a participation of thoſe 
bleſſings which the more general practice 
of it muſt produce: which addition you 


may be ſenſible will not be ſmall, if you 


conſider what mighty effects virtue and 
vice have upon ſociety; that almoſt all the 


miſeries we meet with in this world are the 


effects of vice, and the chief of its com- 
* forts the fruit of virtue. Nay, our hap- 
2 pineſs will receive another, and a till 
greater addition, from the encreaſe of our 
reward; for as men will be puniſhed for 


the vices they ſeduce others to commit, ſo 
will they be rewarded for the goodneſs and 


piety they have induced others to practiſe; 


by turning many to righteouſneſs they will be 


1 1 entitled to a crown of glory; and fhall ſhine as 


the brightneſs of the firmament, and as the 
ftars for ever and ever. Dan. Xi. 

This alone may be ſufficient to ſhew you, 
that *tis for our own advantage to honour 
God. And we may from hence ſee the 
height and depth of the riches of the good- 
neſs of God, who has made what is fo much 


our duty, ſo much our intereſt-alſo; that 


we cannot perform that duty which is fo 


ſtrictly God's due, without being abun- 
| dantly rewarded for it; Oh taſte and ſee how 


gracious 
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gracious the Lord is, how bountiful in his deal- 
mngs towards us, 

As God then is fo good to us, let us glo- 
rify him in our body and our ſpirit, which are 
his; let us endeavour, as far as we are able, 
that the whole earth may be filled with his 
glory, that all the nations of it may give 
unto him the honour due unto his name. So 
ſhall we practiſe what we profeſs in this pe- 
tition; which may be thus paraphraſed : 

** Praile, glory, and honour to the Lord 
“ our God; thou art good and gracious, 
O Lord, therefore let the people praiſe thee, 
yea let all the people praiſe thee. Grant us, 

O Lord, grace to wiſh, and power to 
promote thy glory in all things; to em- 
ploy all our powers both of body and 


* mind, in thy lervice, and to thy honour ; 3 
and as *tis ſo much for the advantage of 
* thy creatures that thou ſhouldſt be 


< praiſed, worſhipped, and glorified, may 
* we, the ſons of an heavenly Father, tru- 


ly ſerve thee in holineſs and pureneſs of 
* living, to the honour and glory of thy 


name, through Jeſus Chriſt our Lord; 

% to whom with thee and the Holy Ghoſt 
bbc all honour and glory world without 
end, Amen,” 
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THY KINGDOM COME, 


THE foregoing petition ſhewed us, 


that God's glory ought to be the firſt of 
all our wiſhes; and we in this pray for the 
2 manifeſtation of it. God's glory is the end 
we are to have in view, and the means 
1 whereby we wiſh it may be advanced, 1s the 
coming of his kingdom, And indeed 
5 Chriſt's kingdom does in the moſt ample 
manner ſet forth the glory of God; God 
therein appears in all his glory; nothing 
ever ſhewed his goodneſs, his wiſdom, and 


his power, in ſuch glorious, ſuch ſtrong and 


2 


beautiful colours, as the kingdom of his 


Son. 
As then God's glory ſhould be the firſt 


A of all our wiſhes, and Chriſt's kingdom belt 


ſhews it, and moſt advances it, we mult, as 


by ovr Saviour here inſt ructed, ſeek fort the. 
3 kingdem of God and his righteouſneſs, A and not 
till then expect that other h:mgs will be 


odded unto us. We are not to atk for any 


thing, not for the forgiveneſs of our fins, or 


our daily bread, neither tor pardon nor ſup— 
port, till we have prayed, and ſaid, For 
the glory of thy name, O Lord, may thy 


To 


Kingdom come. 
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To make my explanation of this petition 


clear as well as uſeful, I ſhall ſhew you 
what is here meant by kingdom, what by its 
coming, and what by praying for its coming. 


Belides that univerſal dominion of God 1 


as King of all the earth, extending to all 
the actions and all the events of all his 
creatures, we find in ſcripture mention 
made of God's kingdom in two other 
views, one with relation to this life, the 
other to the next; the one called the king- 
dom of grace, and the other of glory; the one 


the perfection and conſummation of the 


other. | | 
The firſt, called the kingdom of grace, and 
alſo the kingdom of our Lord Jeſus, aroſe 


from Chriſt's having conquered to himſelf F 


a peculiar people; for the whole world 


were before the ſubjects of an uſurper, he 
Prince of the potwer of the air, the ſpirit that | 


worketh in the children of diſobedience, This 


his kingdom, in the figurative phraſe of 


c.- 


ſcripture, is called a kingdom of darkneſs, of 
Jiu, and death; we walked in darkneſs, dark- Þ 


nets led us into fin, and fin unto death, for 
fin reigned unto death. Rom. v. 21. But 


when Chriſt came into the world, when the | 


Sun of righteouſneſs aroſe, that darkneſs 
which overipread the world was diſpelled; 


the light fhined in darkneſs, and we were 


brought from darkneſs to light, and from the } 


power of [atan unto God. 
And 
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ignorance; by light deſtroyed the 1 
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And as Chriſt, at his coming, brought 


light to illuminate our minds, fo did he 


righteouſneſs to rectify our will: he did 


all that could be done to take away lin, to 
| reſcue us from the love and from the power 
of it, and thereby deſtroy the dominion of 
the kingdom of ſin. 


And having by inſtruction removed our 


of darkneſs, and by righteouſneſs the king- 


dom of ſin, he brought life alſo, and con- 
2 quered the powers of death; he entered the 
Z chambers of death, and ſubdued the king 
of terrors ; he took away the ſting of death, 


and has aſſured us of a final victory over it 
by a bleſſed reſurrection. Thus is death 


ſwallowed up in victory. 1 Cor. xv. 54. 


Thus Chriſt, who came to deſtroy the works 


f the devil, 1 John iii. 8. has made the 


kingdom of darkneſs, ſin, and death, a 


# kingdom of life, and light, and righteouſ- 
2 nels. And this kingdom he conquered to 
himſelf by his example and his precepts, 
his death and reſurrection; all which are 
ſet before us in his goſpel, which is there- 
tore called the goſpel of the kingdom, 
Matt. xxiv. 14.) and in which we are 
taught the laws of this kingdom, which 
gare no other than the law of God vindicated 
from the falſe gloſſes of corrupt mankind; 
and which though pure and perfect, is yet 
accompanied by the promiſe of grace to 


aſſiſt 
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_ aſſiſt us, and the merits of Chriſt to cover 
our defects in the performance of it. For 
though Chriſt has thus conquered to him- | 
ſelf a people, yet ſtill they are beſet with 
enemies, who are always watching to reduce 
them to their former bondage; therefore 
Chriſt as their King too watches over them W 
by his Spirit, and gives them freſh ſupplies F 
of grace to avert or conquer the tempta- 
tions of thoſe enemies, and enable them 
ſtill to continue his faithful ſubjects and 
ſervants, withal commanding the goſpel of 
his kingdom to be preached throughout all | 


the world, whereby the kingdom of God is 


Come nigh unto us all. Luke x. 9. 


By this kingdom then is meant, the 3 
catholic church, all Chriſtian people where- 
ſoever diſperſed over the face of the whole 
earth; and though 'tis called by different 
names, it is only to repreſent the ſame 
thing to us in different lights. When ' tis 


called the kingdom of grace, tis to point out 


to us the affiitance which all its ſubjects are 


taught to expect: when the kingdom of | 


God, *tis to let forth thoſe more perfect de- 
grees of Obedience to God's will, which the 
golpe! requires of us: when the kingdom 


of (iiſt, tis only to point out to us its 


rujcr- and founder: and when the king- 


dom of heaven, *tis to teach us, that all the 
worthy ſubjects of it ſhall "the carried thi- 
ther. Whͤich leads me to ſnew you what is. 


meant 


iT 
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meant by kingdom, when it relates to the 
other life, and is called the kingdom of 
. glory. 


The kingdom of grace depended upon 


2 Chriſt's firſt coming; the kingdom of glory 
depends upon his ſecond, the day of the 
Z manifeſtation of his righteous judgment, 
Z when all the faithful ſub} ects of his king- 


dom ſhall be delivered from all their ene- 
mies, and from the laſt enemy that ſhall be 


$ deſtroyed, Death: when Chriſt, having accom- 


If ſhed the number of his elect, ſhall give 
them to inherit the kingdom prepared for them 
from the beginning of the world : when the 


W 2/ory of bis Fs Ln and the mightineſs of his 
power, ſhall be made known unto all men: 


when {in and death ſhall be no more, and 
the ſubjects of the kingdom of grace ſhall 


become partakers of thoſe joys which are at 
= God's right hand, inheriting, as the bleſſed of 
= their Father, the kingdom prepared for them 
„rom the beginning of the world. 


Let us now enquire what is meant by 
the coming of thele kingdoms of grace and 


Jof glory. 


Firit of grace. Praying that this his 


kingdom may come, implies that, in ſome 


| ſente, 'tis not as yet come, at leaſt not to 
that Nate of perfection which is to be ex- 


pected, and ought to be deſired. True it 


is, the kingdom of God 7s come unto us, but 
: then lis not in its perfection, 'tis not arrived 


to 


—— — ——̃ ² “ls! —U— les. ns, = 


66 460 


to that extent which the goodneſs of God de- 4 


ſigned, nor to that degree of purity which 


the precepts of his Son require; we, there- 


fore, in praying for God's kingdom, pray 


that he would ſpread the goſpel of the 


kingdom over the face of the whole earth; 


and that all mankind, with pure hearts and 1 
minds, may ſerve bim the only God; for 1 
we are taught that he deſigns the one, and 


expects the other. 


As to the extent of Chriſt's kingdom, 
the ſcripture tells us, that the goſpel of the 
kingdom fhail be preached to all the World. 
Matt. xxiv. 14: — that Chriſt all reien 
"4 
and even unto the ends of the earth : that all 
kings ſhall fall down before him, all nations 
Pal do him ſeruice. that his Father a will give 
him the heathen for his inheritance, and the ut- 
moſt parts of the earth for his poſſeſſion. Pſ. ii.. 
Thus hath God promiſed that Chriſt's ſhall 8 
be an univerſal kingdom; which in times 


from the one ſea to the other. Zech. ix. 10. 


paſt it never was, and at preſent is far from 


being. The goſpel has been received by 
few, in compariſon of the great number 
who either have never heard it, or when | 


; 


7s 
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heard, have rejected it. Conſider the vaſt 
extent of the Indian, Tartarian, and Tur- 


kiſh world, where nought bur idols and | 
impoſtors reign; and how ſmall, when! 
compared with that, is the tract that in- 
cludes all the proteLſors of the Chriſtian Þ 3 

faith. 


. 6 9 

le- faith. *Tis true, in ſome of thoſe parts. 
ch Chriſt's church has been eſtabliſhed for a 
re- time, and then, for ſome unknown reaſon 
ay of Providence, "has been again diſſolved; 
he but there are many parts of the world which 
h; never have once heard the glad tidings of 
nd the goſpel. Has then God promiſed to 
for his Son an univerſal kingdom; ? And ſhall 
nd we believe it will remain in its preſent con- 
® fined and narrow ſtate? Is God unable 
to perform what he has promiſed, or fo 
deluſive as not to do it? Can we imagine 
the world will always continue in its pre— 
ſent corrupt and rebellious ſtate; that the 
ſcene of things ſhall be cloſed without any 
more or greater fruits of Chriſt's redemp- 
tion; without any larger extent of his king- 
dom? No, the encreaſe of Chriſt's king- 
dom! is the expreſs declaration of ſcripture, 
ii. and God has aſſured us that he will again 
call his once peculiar people the children of 
2 1 85 Hoſ. ili. 4, 5. Vrael, lays the pro- 
phet, Hall abide many days without a king, 
end without a prince, and without a ſacrifice, 
and without an image, and without an ephod, 
and without a teraphim ; but that, they ſhall 
return, and ſeck the Lord their God, and David 
= cir King, and ſhall fear the Lord and bis 
gocdneſs in the latter days. St. Paul alſo, 
(Rom. xi. 23, 26.) tells the Romans, that 
he would not have them gnorant of this myſ- 
ler, that blindneſs in part zs happened to L 
| 5 | rael, 
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rael, until the fulneſs of the Gentiles he come in, 
end then all Iſrael ſhall be ſaved : as it is writ- 
ten, there ſhall come out of Sion the Deliverer, 


and ſhall turn away ungodlineſs from Jacob. 


Theſe, and many other parts of ſcripture, 


declare the converſion of the Tews; which 


to be ſure has not as yet happened; for, 
except a few that embraced Chriſtianity 
about our Saviour's time, almoſt all the 
diſciples of Chriſt have been converted 
from the Heathen world; and there never 
were ſo many of the Jewiſh nation who 
profeſſed Chriſtianity at the ſame time, as 
ro give us the leaſt reaſon to Imagine that 
theſe prophecies relating to their converſion 
have been as yet fulfilled. They have hi- 


| therto by a wonderful Providence been op- 


preſſed and preſerved; and though diſ- 
peried among all the nations of the earth, 


having no where a country or rulers of 


their own, have never either fully mixed 


them; they have always retained their 
name, their faith, and their language, even 


+ thoſe nations who Wha changed 


their own; and to this day they remain a 
vilible mark of God's zoſtice, and a ſtand- 


ing proof of the truth of that religion they 


are thereafter to be converted to; and till 
when, the kinzdom of Chriſt cannot be laid 
to be come. 

-And 
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2. And as Chriſt's kingdom of grace is not 
arrived to that extent which the goodneſs of 
God deſigns, ſo neither is it to that purity 
which the precepts of it require, However 
pure the practice of Chriſtianity might be 
among the firſt diſciples of Chriſt, at pre- 
ſent they are much corrupted, and brin 
forth but few of thoſe fruits which ſhould 
ſhew them to be his diſciples : they profeſs 
indeed to be members of Chriſt, and chil- 
dren of God; but their general behaviour 
is but little conſiſtent with ſuch profeſſion. 
Some, inſtead of ſubmitting entirely to God's 
will, and fixing their affections upon the 
good things that he has promiſed them, are 
anxious about this world, even to a total 
neglect of whatſoever relates to the other; 
and the ſervice that is due to God is paid 
to mammon. Others, inſtead of love, that 
diſtinguiſhing badge of their profeſſion, give 
themſelves up to revenge and bitterneſs ; 
and inſtead of that purity of: heart which 
the goſpel requires, encourage ſuch aftec- 
tions as are a ſcandal to it: ſome are ſu- 
perſtitious wichout charity, others zealous. 
without knowledge; ſome pretend to faith 
without works, others to the form without 
the power of godlineſs; and ſome there 
are who in all reſpects behave as thoſe might 
be ſuppoſed to do, who are quite ſtran- 
gers both to the laws and motives of the 
colpel, | 335333 
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As then the kingdom of graze, or the diſ- 
penſation of the goſpel, falls ſhort of that 
#xtent which God deſigns, and of that purity 
which he requires, it cannot be ſaid to be 
come; and therefore *tis, that all its mem- 
bers pray that it may come, v7z. to the 


extent deſigned, and the purity required, 


When therefore we pray that God's 
kingdom may come, we pray that he would 
eſtabliſh his throne, and rule for ever in 


our hearts, and, by the power of his grace, 
would ſubdue the hearts of all people, that 


all the kingdoms of the earth may be the 


kingdom of God and of Chriſt; that he 
would be pleaſed to convert all Jews, 


Turks, and Infidels, and fo bring them 
home to his flock, that they may be one 


fold under one ſhepherd, Jeſus Chriſt our 


Lord; that all men may believe in the 


name of our Lord Jeſus Chriſt, and that 


all that name his name, may depart from 


iniquity, leading lives anſwerable to their 


profeſſion, walking as becomes the ſub- 
jects of the Prince of purity and truth; 
and that having, by the converſion of 
the world, accompliſhed the number of his 
ele, he would haſten his kingdom of glory. 
For that we alſo here pray may come; 
for as the preſent 1s a ſtate of trial and af- 
fliction, we defire to be with Chriſt, which is 
Far better, and therefore pray that, having 


accompliſhed the number of his elect, he would 


_ haſten 
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haſten his kingdom, and put us into the poſs 


ſeſſion of the joys that are prepared for thoſe 


wpbo love his appearance. In the kingdom of 
grace we lerve, in the kingdom of glory we 
> ſhall reign; here we are afflicted, full of 


fears and cares, vexed for our own fins 
and thoſe of others, we therefore pray that 
Chriſt's kingdom, 1n its due time, may come, 


> where all our fears, and cares, and troubles 


ſhall be no more, ſhall be exchanged for 
endleſs glory and boundleſs felicity. Ob- 
ſtinate ſinners indeed ſhould not dare to 
pray for it, becauſe it muſt be to their own 


confuſion; but good men may join their 
brethren at the, altar, and ſay, Come, Lord 
> Jeſus, come quickly; becauſe the ſooner 


he cometh, the ſooner will all their deſires 
be ſatisfied. But then, when they conſider 
how dreadful the vengeance will be, which 
will then overtake the ſinner, out of pity 
to them who have no pity for themſelves, 
they pray, that before Chriſt's kingdom 


comes, thoſe ſinners may be converted; 
and as 'tis more for the glory of God and 


the good of man, that all ſinners ſhould be 
converted, how much ſoever it may be to 
their own diſad vantage, they reſt ſatisfied 


I that the kingdom of glory ſhould be deferred 


till the kingdom of grace ſhall firſt come intq 


the hearts of all who will receive it. 


Upon the whole, when we pray that 


God's kingdom may come, we pray for 


D 2 the 
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the encreaſe and purity of his church upon 


obligations both with reſpect to the king- 
dom of grace and of glory, _ 

Firſt of glory : for as it is a kingdom, 
we, as ſubjects of it, are bound :o promote 


Chriſt ſhould rule in our hearts by grace, 


we ſhould be ready and willing to receive 
him: If we pray for the encreaſe and pu- 


rity of his kingdom, ſhould not our actions 
and our prayers agree? ſhould not our 
wiſhes and endeavours keep pace together? 

Tis plain our deſires are not ſincere, if we 
do not contribute to the ſucceſs of them: 


nay, our prayers for this kingdom muſt be 


worſe than in vain, unleſs we behave as 


good ſubjects ourſelves, and encourage 


others alſo to do ſo; unleſs, to the utmoſt 


of our power, we preſerve that purity of 
heart and life, which the laws of it re- 


uire, and endeavour that others alſo may 


o the ſame. As to ourſelves, the light of 


the goſpel, and the aſſiſtance of God's! Holy 


Spirit, put it ſufficiently in our power to 


become true ſubjects of this kingdom; and 
to make others become ſuch too, is per- 


haps more in our power than we moſt of 


us imagine. Some, by their authority, may 
keep many within the bounds of virtue ; ; 
others may, by their e repreſent vir- 

| tue 


earth, and the final conſummation of it 
in heaven ; and the ſo praying lays us under 


the good and glory of i it. If we deſire that 
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2 tue in ſuch beautiful lights, as to bring 
many to the love and practice of it: tome, 


by their ſubſtance, may procure inſtruction 


for thoſe who might not otherwiſe be able 
to ſee the excellency of their duty, or the 
= neceſſity of performing it; and example, 
2 every one knows, is of wonderful influence, 


and all of us may thereby encourage and 


promote the practice of virtue and religion; 
and whoever does not do fo, is a ſcandalous. 
member of God's kingdom, is a baſe deſer- 


ter, a traitor to the Majeſty of heaven : 


43 for if by his behaviour he does it no good, 
> he muſt do it harm; if he does not encreaſe 


he will diminiſh the number of God's ſub- 


= jects, and thereby incur the puniſhment of 
= a traitor, In ſhort, a good profeſſion and 


a bad life, the praying tor the increaſe and 
purity of God's kingdom, and no ways en- 
deavouring to promote it, is ſuch a ſolemn 
mockery of God, as deſerves the greateſt 
puniſhment; and we cannot, without im- 
piety, pray for the coming of God's king- 
dom of grace, unleſs it be the deſire of our 
hearts, and the buſineſs of our lives to pro- 
mote it. | | 

But if we are ſenſible that we ſo wiſh and 
ſo do, then with comfort and aſſurance we 
may pray for that, and for the kingdom of 
glory allo; and when we do, we allo pro- 
mie and bind ourſelves to prepare for it; 
tor if we do not live ſoberly, righttouſly, and 
1 D 3 goaly 
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godly in this preſent world, it would be better 
tor us that there were no other: not to ful- 
fil the ends of Chriſt's firſt coming, is trea- 
ſuring up for ourſelves vengeance at his ſe- 
cond; how abſurd therefore is it for wilful 
ſinners to pray for that which muſt be to 
their everlaſting confuſion! Thoſe who 
are unworthy of the day of grace, ſhould 
not preſume to pray for the day of glory, 
as it will be to them an evil day, a day of 
vengeance, and of laſting torment ; WM.oe unto 
you, ſays the prophet Amos, that deſire the 
day of the Lord: (v. 18.) to what end is it 
for you! the day of the Lord is darkneſs and 
not ligb. even very dark, and no brighineſs in 
it. We ſhould then, ſo long as we are car- 
nal men, tremble at the remembrance of 
that day, and with horror reflect upon the 
danger of praying, that God's kingdom may 
COME. © pine 

And yet this is not a ſufficient reaſon 


why we ſhould not uſe the Lord's prayer, 


for we are poſitively enjoined to uſe it, and 
*tis for our intereſt that we are ſo: and as 
the obſtacles to a right uſe of it are laid by 
ourſelves, it concerns us, by a ſpeedy re- 
pentance, to remove them. To refuſe to uſe 


it, is in effect to renounce Chriſtianity, to 


give up all our pretenſions to heaven, and 


to thr w ourſelves into that very ſtate, 


the dread of which makes us refuſe to uſe 
it: to uſe it unworthily, and to be unwor- 
„„ thy 


r 


oc 
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. ? thy to uſe it, are much the ſame; both 


ways we ſhall miſcarry ; and therefore no- 
thing remains for the ſinner but, by a ſpee- 
dy repentance, ſo to prepare himſelf as to 
make it his intereſt, as well as his deſire, 
that God's kingdom, in its due time, may 
come. And when we pray that it may 
come, our deſires ſhould be ſuch as here 
follow: e 

Eſtabliſh thy throne, O God, and rule 
* for ever in our hearts, and by the power 
* of thy grace ſybdue every enemy that 
** would not that thou ſhouldſt reign over 
us; deſtroy the kingdoms of Darkneſs, 
of Satan, and of Antichriſt ; make all na- 
tions thy obedient ſubjects; bring again 
** the Jews to thy fold, and let the folneſs of 
the Gentiles come; and having brought 
us all into the way of righteouſneſs, then 
let thy kingdom of glory come. Let thy 


is 
cc 


«c 
cc 


name be hallowed, and thy will be done 


in earth as it is in heaven; ſo ſhall we 


be meet partakers of that kingdom 
„ which thou haſt purchaſed for us from 
the foundation of the world. Amen.“ 


4 
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MATT. vi. 10: - 


THY WILL BE DONE IN EARTH AS IT 18 
| IN HEAVEN, 


THIS petition is, with the greateſt pro- 


priety and advantage, placed in the order it 
here ſtands: it not only carries its own 
weight with it, but receives light and 
ſtrength from thoſe that precede it. Ac- 
knowledging God to be our Father, and 


praying for the glory of his name and the 


eſtabliſhment .of his kingdom, ſhew us the 
neceſſity of obedience to his wil, for we 


have no way of ſhewing our duty to our 


Father, our care for his glory, or our delire 
for his kingdom, but by our obedience to 
his will; no otherwiſe can we glorify his 
name, or ſubmit to his kingdom, both, as I 
have before ſhewn, conſiſting in the con- 
formity of our lives to the divine Will. 


Therefore, that God's name may be hal- 
lowed, and his kingdom come, his will 


muſt be done in earth as it is in heaven. 
It is therctore neceſſary to know what is 


here meant by God's will; which, according 


to he generality of writers, has here two 
ſenſes, one with relation to God's provi- 


dence, and the other to his laws; one with 
relation to what God may do to us, and the 
1 | other 
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other to what he requires of us; his la 
demanding our active, and his providence 
our paſſive obedience: and indeed we do 
conform to God's will both by ſubmiſſion 
and obedience, When we pray that God's 
will may be done, with relation to his rs 
vidence, we pray, that what comes from 
God we may receive with a perfect reſig- 
nation to his will; when with relation to 
his laws, that whatever we do, may be in 
obedience to his commands, 

The firſt of theſe two meanings, viz. 
paſſive obedience to God's providence, is 
by many ſuppoſed not to be here intended, 
and they confine the ſenſe of the petition 
to an active obedience to his laws; for 
only, ſay they, by ſuch obedience can 
God's kingdom come; nor 1s there any 


| other foundation for the compariſon here 


made between that of heaven and earth, 
the doing God's will in the one as in the 


other: for the only way we can reſemble 


the inhabitants of heaven is by an active 
obedience; it being abſurd to ſuppoſe that 
ſubmiſſion, patience, and reſignation, can 
make any reſemblance betwixt us and 
thoſe bleſſed ſpirits, from whole eyes all 
tears have long ſince been wiped away, and 
who, in a ſtate of happineſs, are free from 
every thing that requires any ſort of | pa- 

fence. © -: 
And doubtleſs the petition principally 
intends active obedience to God's laws, 
DS... though 
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hough not perhaps wholly excluſive of 
paſſive obedience to his providence, as we 
may reaſonably conclude from the ſcrip- 
tures having expreſſed ſubmiſſion to God's 
diſpenſations, in a form very like that of 
this petition. Thus the believers (Acts 
xxi. 14.) when ſatisfied that God had de- 
W St. Paul's journey to Jeruſalem, 
notwithſtanding his danger, and their o ＋ã́q! 
loſs, conſented, ſaying, The will of the Lord 
be done. And our Saviour, ſpeaking of his 
ſufferings, ſays, Not as 1 will, but as thou ©? 
wilt Matt. xxvi. 39. And, Net my will, but 
thine be done. Luke xxii. 42. And methinks 7 
doing God's will may fairly be ſuppoſed 7 


to include ſubmiſſion to what he does, as 


well as obedience to what he commands; 
though as the laſt is generally ſuppoſed to 
be here intended, I ſhall confine myſeif to 


that, viz. obedience to God's laws. 


The will of God ſhould be the meaſure | 
and guide of ours: and this his will he 


has diſcovered to us by reaſon, by conſci— 


ence, and by the laws written in our hearts; 


bur as theſe do not, and cannot perform this 
office perfectly, God of his goodneſs has 


alſo given us a written law, ſetting forth 


the acceptable and perfect will of God. 


Reaſon, though by ſome ſuppoled to be 
intended to anſwer the fame purpoſe as 
_ revelation, yet never has, nor ever could 
have, anſwered that purpoſe fully: revela- 
tion lays us under many obligations which 7 
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reaſon would never have diſcovered ; rea- 
ſon only forbids impure and diſhoneſt ac- 
tions, revelation enjoins inward purity of 
thought and heart: reaſon requires juſtice, 


aſſiſtance and relief of the diſtreſſed and 


oppreſſed; to theſe revelation has added 
univerſal love and kindneſs : reaſon, we do 
not find, ever diſallowed the returning like 
for like; revelation commands us to do- 
good for evil: reaſon enjoins only tempe- 
rance, ſuch as the preſervation of health 
requires; but revelation e us to mor- 
tify our evil and corrupt affections, and to 
take up our croſs and follow Chriſt. Rea- 
ſon and revelation then, though they both 
ſhew us God's will, yet the one does not 


do it in ſo extenſive a manner as the other; 


and whoever would do the whole will of 


God, muſt take revelation as his belt in- 


ſtructor and guide. 
The will of God then means his laws, 


however made known to us: but fully to 


underſtand this petition, we ſhould alſo. 
know how his will is done 77 heaven. And 
cis but conſidering the powers and capa- 
cities of the inhabitants of heaven, and we 


hall eaſily judge in what manner they there 


obey his will. 
Angels, we are told, have large and exalted 
capacities; they have no groſs bodies to clog 
and load thoſe faculties, no luſts to darken 
their underſtandings or pervert their wills; 
no indiſpoſitions, no weakneſles, the _— 
De of 
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of crazy and ſickly vehicles, but are always 


freſh and lively; they have no neceſſities to 
relieve or provide for, no avocations to 
interrupt them; no ill company to debauch 
them, or devil to tempt or ſeduce them. 


Now ſuch beings, doubtleſs, ſerve God in a 
conſtant, perfect, cheerful, and ready man- 


ner. Firſt in a ready manner: they are re- 
preſented as having wings, in order to ſhew 


us that they never delay their obedience, 


but are always upon the wing, never leav- 


ing God's, will undone any longer than they 
know, and can perform it. 


They alſo ſerve God willingly and cheer- 


fully; and therefore our Saviour repreſents 
them as always beholding the face of our hea- 
venly Father, as continually ready to receive 


and execute the divine commands. Having 
nothing in their nature to indiſpoſe them; 
and having a perfect and conſtant view of 
the Divine Perfections, they are carried 


away by the ſtrong and active principle of 
love; and rejoice at every opportunity of 
expreſſing that love, by a cheertul obedience 


to God's will. 

Their obedience is not only cheerful as 
to the manner, but alfo univerſal as to the 
extent of it; they pay not only a ready, 


but alſo a thorough compliance with the 
whole will of God: having no paſſions nor 
intereſts to diſpoſe them to one duty more. 


than another, having no want of abilities 


to make them, whilſt applying to one duty, 


inad- 


_ 


31 
inadvertently neglect the reſt, the fame prin- 
ciple that makes them ready and cheerful, 
makes them allo uniform and pertect in 
their obedience. 

And this their ready, cheerful, and per— 
fect obedience, is alla conſtant ; the beau- 
ties and excelencies of the Divine Nature, 

which they always contemplate, being al 

ways the ſame, they furniſh them with the 
ſame motives, and produce the fame un- 
cealing, uninterrupted courle of obedience; 
having a conſtant influence upon thetr 
minds, and a conſtant regularity in their 
wills, they ſerve God (Rev. vii. 15.) day and 
night, being never weary of their employ- 
ment any more than of their happineſs, 

Such, we may fairly conclude, 1s the obe- 
dience paid to God's will in heaven, and 
ſuch *tis we are here taught to aſpire after 
upon earth. We pray that God's will may 
be done by us as tis by angels, and there- 
by expreſs our deſires, and promiſe our en- 
deavours ſo to do. Heaven is the pattern 
ſet us; and *tis certain that we are in ſome 
meaſure obliged to imitate it, or Chriſt 
would never have taught and commanded 
us to pray, that God's will may be done in 
earth as it is in heaven, It is therefore ne- 
ceſſary to examine in what degree we are 
bound to do God's will, as 'tis by angels 
done in heaven. 

And this alſo we ſhall diſcover, by con- 
ſidering whereof we are made by examin- 
ing 
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tations we are expoſed to. 


Angels are incorporeal, active ſpirits; 
but our ſouls are incloſed in ſuch material 
caſes as clog and weaken their native vigour ? 
and activity; The corruptible body (Wild. 7 
ix. 15.) preſſeth down the ſoul; and the earth- © 
ly tabernacle weigheth down the mind that 
thinketh upon many things. The body is too 
weak to obey the dictates of the foul, and yet 
too ſtrong to be entirely governed by it; for 
there is a lato in our members (Rom. vii. 23.) 
which warreth againſt the law of our minds, 
and brings us into ſubjeftion to the law of fin; 
and of courle, we are not capable of paying 
that pure and ready obedience to God's will 
which it receives from angels. However, 
it is ſtrictly required of us to be very cau- 
tious, as our bodies are ſuch incumbrances, 
not to make them {till more ſo by our own © 


improper conduct. 


But we are not only depreſſed with a load 
of fleſh, and incommoded by its evil in- 


clinations, but our body, that unworthy 
companion of our foul, is often viſited by 


fickneſs; and then mult the ſoul act only 
Juſt as her ſickly companion will permit 
her. How then can we pay the vigorous * 
and uninterrupted obedience of angels, 
which we are here taught to imitate? It is 
our bounden duty therefore to take what 
care we can, that our tabernacle of fleſh be 

not 


9 
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ing the powers we are endued with, the 
weakneſſes we labour under, and the temp=- 7 


2 


3 


deſire and promiſe to imitate. 


our nature? 
to be ſo buſy about many things, as to neglect 


(63: 

not crazed and diſordered by diſeaſes, by 
gluttony, drunkenneſs, laſciviouſneſs, or 
any other act or habit, which may deſtroy 
or interrupt our health : for, as upon the 
health of our bodies depends the vigour 
and activity of the ſoul, any way hurting 
or deſtroying it, renders us ſo far the more 
incapable of paying that lively and active 
ſervice to God, which in this petition we 

| Beſides, as our bodies, when ever fo well 
in health, are conſtantly in want of many 


things which we are under a neceſſity to 


provide for them, much of our time will 


| thereby be employed, which will prevent 


ſuch an uninterrupted obedience and ſer- 
vice as that of angels. How can we ſerve 
God day and night, when ſo often neceſſarily 
called off to provide for the neceſſities of 
However, *tis our duty not 


* 


the one thing needful. The wants of nature 


are not near ſo many as we moſt of us make 
them; and if we abuſe our time either in 


providing or enjoying ſuperfluities, we can 
in no ſenſe be conſidered as doing God's 

will as it is done in heaven. 5 
Laſtly. We live in a world where almoſt 
every object is a temptation, and many a 


fellow - creature a ſeducer, an aſſiſt ant to the 


grand ſeducer of us all, whoſe conſtant em- 
ployment it is to croſs. the deſigns of * 
nnd 


664) 

and deſtroy the harmony and agreement 
between heaven and earth, by making us 
forget that obedience to God here, which 
1s univerſally paid to him there. Tis our 
duty therefore to fly from temptations, and 
not by indulgences give an additional force 
and power to ) them. We ſhall be very far 
from yielding the regular obedience of an- 
gels, if we give the leaſt encouragement to 
thoſe temptations which are deſigned to ſe- 
duce us, and draw us off from our duty; 
and which, though they ſhould be but very 
ſeldom complied with, will render our other 
obedience nothing worth in the fight of 
God. N 

As our nature and capacities are then ſo 
different from, and ſo inferior to, thoſe of 
angels, *tis impoſſible that our obedience 
can have in it the perfection of theirs. But 
however, according to the leaſt that this 
petition can be ſuppoſed to mean, we are 
bound, to the utmoſt of our power, to 
{trive to reſemble the obedience of angels, 
though we cannot equal it. Our obedience 
upon earth mult differ not in kind, but only 


in degree, from theirs in heaven; as in hea- 


ven, importing a likeneſs, chough not an 
equality. We mult, and we are able, as 
well as angels, to Erbe God readily, hone. 
fully, and uniformly, though not in the 
ſame degree: and unleſs we do, our other 
| obedience will be by no means acceptable 
ro 
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to him, who, by teaching us to pray that 
= his will may be done in earth as it is in hea- 
ven, ſhews, that heaven is the pattern we 
2 muſt imitate, though we cannot equal it. 


Having ſhewn you what is meant by 


God's will, how it is done in heaven, and 
Z how far we on earth are bound to do it as 


it is done in heaven, you may from thence 


| perceive, that this petition is deſigned to 


forward our improvement, by ſetting us 16 
exalted a pattern; as the higher the mark 


is that we are to aim at, the higher in pro- 
portion our endeavours ſhould and will rife 
to attain it. 
not only here called upon to pay God the 


And for that reaſon we are 


obedience of angels, but elſewhere alſo re- 


| quired to be perfect (Matt. v. 48.) as our 
= Father in heaven is perfect; for without ſome- 
thing to raiſe our endeavours to the higheſt 
pitch, they are apt to ſink below their le- 
vel, and if we were not enjoined angelic, 
ve ſhould be the more likely to fall ſhort of 


human obedience. 
This petition then ſhould animate and 


excite us to do more than commonly is 


done; ſhould warn us not to compare our- 


| ſelves with our equals, the ſo doing being 


a grand hindrance to chriſtian perfection. 
For common practice is the worlt rule of 
conduct; by comparing our own with that 
of the world, which has ſo many and fo 


2X great defects in it, we ſhall toon learn to 


overlook 
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overlook our own, be apt to magnify our | 


merits, to juſtify our failings, and think | 


ourſelves very forward in our duty, when I i 
we ſee others fo far behind. Let us not | 
therefore compare our own with common 
practice, for fear we ſhould flag in our 
duty, and for want of proceeding, fall 
ſhort of the race that is ſet 2 us; but let i 

all we be con- i 
vinced and aſhamed of our defects, and be 


angels be our pattern; ſo 


excited to go on from ſtrength to ſtrength; 


continually aſpiring after greater degrees '4 
of perfection, following the example of St. 
Paul, who not as though (Phil. iii. 12, 13, 14.) 
be had already attained, either were made per- 
felt; — but this one thing he did, forgetting thoſe 
things which were behind, and reaching forth 
unto thoſe things which were before, he preſſed ® 
toward the mark, for the prize of the high call- ® 


ing of God in Chriſt Feſus. 


However, as our abilities are ſo much in- 
ferior to thoſe of angels, we ſhould not be 
diſturbed if we fall ſhort of the ready and 
uninterrupted obedience of heaven : for F 
this is a ſtate of trial and probation, and we 
are only in our progreſs to that ſtate of per- A 
fection which is alone to be met with in | 


heaven. It therefore we are heartily ſorry 


for thoſe neglects and omiſſions which the 
infirmity of our nature occaſions, and do, 
in any degree, get the better of them, let us 
not be diſcouraged; we ſhall by degrees 

learn, 
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C7 
learn, and be enabled to do ſtill better, and 


in the mean time God will accept our ſin- 


cere, though imperfect endeavours. 
This petition is deſigned alſo for our 


| encouragement; as it will ſweeten the 


labours, and reconcile us to the difficulties 


of our duty, when we conſider that our 


employment is the employment alſo of an- 
gels; that thoſe exalted and glorious beings 
are ſervants of God, and employed in obe- 


dience to him as well as ourſelves; that 


none are too great to ſerve, or through fa- 
your exempted ; we, in this particular, 
faring as well as the moſt glorious beings; 
and an employment that becomes angels 
cannot ſurely be unworthy of men, who 
themſelves alſo expect to become angels in 
heaven: ſurely then, if they deſire the hap- 
pineſs of angels, they ſhould not grudge to 
imitate them; if they deſire the rewards, 
they ſhould not grudge to pay the duty and 
obedience of angels. : 
We ſhould, moreover, conſider, that our 
duty is alſo our intereſt; that every degree 
of obedience is alſo a degree of happineſs : 
for God, in laying down the rules of our 
duty, did not ſo much regard what it was 
his right to demand, as what it was our 
Intereſt to do: it was infinite wiſdom and 
infinite love, that planned our rule of duty; 
and our obedience to it is enjoined with no 
other view than to promote our welfare: 
our 
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dur duty and our intereſt go hand in hand 
together, and every act of obedience is both 
the means and the cauſe of our happineſs; 


and had it been left to ourſelves to deter- 


mine the method of making ourſelves hap- 
Py, we could have choſe no other. Inſtead 
of no other, | ought rather to ſay no better. 
Indeed, if we were wiſe, if we were perfect 


zudges of happineſs in all its views, I then } 


might ſay no other, but we are not: and 
were, we left to ourſelves, were we allowed 


to purſue happineſs under the guidance of | 


our own wills, we ſhould make ourſelves 
wretches : for our appetites, when neither 


| pairs nor reſtrained, are moſt unfaith- 


ul counſellors, and for a few preſent gra- 
_ tifications, would perſuade us to fell even 
our hopes of happineſs ; never once warn- 


ing us that the pleaſures they crave are but | 
for a moment, and leave nothing but ſor- 
row and guilt behind them. In ſhort, no 


greater judgment can befal any of us, than 


ro be given up to our own will; nothing 
can be more unhappy than man when led 


by his own blind appetites. And for this 
reaſon, by way of puniſhment, God, when 
Iſrael would none of him, gave them up to 


their own hearts luſt (Pſ. Ixxxi. 11, 12.) and | 


let them folloco their own imaginations. 


Tis then greatly for our advantage to be | 


guided by the will of God; and when we 
pray that it may be done in earth as it is in 
. heave, 
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heaven, we lay ourſelves under an addi- 
tional obligation to do it ſo, Every time we 


uſe this petition, we do, as It were, renew 
our covenant of obedience, and promiſe to 


do no more what is right in our own eyes: 


it being abſurd to pray for God's will, if 


we are reſolved to fulfil our own, And if, 


| when we pray for it, we are not ready and 


willing, inevery reſpect, to do it, our tongues 


belie our hearts, and we offer to God the 
deteſted ſacrifice of fools. Let us then, 
when we ule this petition, reſolve to do our 


part towards the tuccels of it, and not pro- 


W mile daily obedience to God. when our 


lives are a Continued rebellion againſt 
him. 

Laſtly. Being commanded to pray chat 
God's will may be done, does, in ſome ſort, 
teach us, that 'tis not entzrely in our power 


to do it; that it, in ſome meaſure, depends 


upon him to work in us both to will and to 
do after his good pleaſure. (Phil. ii. 13) And 
indeed ?ris certain, that the power of pleaſ- 
ing God 1s from himſelf : there is ſuch a 
depravity i in our nature, as makes us at once 
neither deſirous nor capable of a thorough 
compliance with his will; and this our na- 


& tural diſinclination to good, every ſinful 


act encreales. Nothing « can be plainer than 
this, either from ſcripture or experience : 
experience every one mult quote for him- 


7 lf; but as to (cripture, we are there ex- 


prefely 


— 


— rn 


1 _ — = \ — 
— — — — — — — — . — by — — — 1 
. —— — — ——ů — ꝛ . Ä——— 3 — — — — — — K 7 — 
l — == = ; i — = 
— * png * 
= — | — — _ — * - = — — 
8 = — — — = — — —— — i —_ —— —— 
— — äm AE eto — — * - 


— — — — 
8 - 
— 
as — — 


70 


preſsly told (Rom. viii. 7, 8.) that he car- © 
nal mind is at enmity with God; for it is not 
ſubjelt to the law of God, neither indeed can 
be : ſo then they that are in the fleſh cannot 7 
pleaſe God. (2 Cor. iii. 5.) that we are not 
_ ſufficient of ourſelves to think any thing as of 
our ſelves, but our ſufficiency is of God. I know } 
that in me, ſays St. Paul, (Rom. vii. 18.) | 
dwelleth no good thing: for to will is preſent. 
with me; but how to perform that which is 
good, I find not. If then, as the ſcriptures Þ 
aſſure us, we are unable of ourſelves to do 
God's will, we may be ſuppoſed in this | 
egg to pray that we may be able to 

now God's will as ſurely, deſire it as ear- 
neſtly, and perform it as perfectly, as the 
inhabitants of heaven; conſequently this 
petition may be thus paraphraſed : Grant, 


- 


we beſeech thee, O Lord, that we and 
all mankind may be obedient to thy 
will, and, withſtanding our own inclina- 
tions, may do thoſe things that thou 
wouldſt have done; and as we thy ſer— 
vants are weak and frail, grant us the 
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2 we promiſe to join our own moſt hearty 
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cc 
cc 
cc 
cc 


A takers of glory with them hereafter.” 


MATT. | 


aſſiſtance of thy Holy Spirit, to which 


endeavours to do thy will cheerfully with- 
out murmuring, ſpeedily without delay, 
and conſtantly without interruption ; imi- 
cating the bleſſed angels in our obedience ? 
here, that we may be perfect in the exer- © 
ciſe thereof, when we ſhall become par- 
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MAT T. vi. 11. 
GIVE US THIS DAY OUR DAILY BREAD, 


IN the compoſition of this prayer, our 
1 Saviour has practiſed the method which in 
another part of this chapter he had directed 
nus to follow; Seek ye firſt (ſays he) the king- 
= dom of God, and his righteouſneſs, and then all 
tbeſe things, that is, temporal conveniencies, 
all be added unto you. Matt. vi. 33. Thus 
having here taught us to pray for the ad- 
vancement of God's Honour, the enlarge- 
ment of his Kingdom, and the performance 
of his will, (thereby rendering to him our 
due tribute of praiſe) he then allows and 
2 directs us to petition for a ſupply of our 
= own wants; relief for our neceſſities, for- 
2 giveneſs for our ſins, and grace for our in- 
firmities. And we are to begin, as nature 
2 alſo prompteth, with the preſervation of 
odor being, by praying to God 1 give us 
= this day our daily bread : For by bread here, 
and in many other parts of ſcripture, is 
= meant, whatever is neceſſary for the ſupport 
and comfort of life; for as this is the only 
2 petition in the prayer that relates ſtrictly to 
temporal goods, it doubtleſs comprehends 
all that is neceſſary to make life eaſy and 
comfortable to us; and of courſe bread, 
— 5 which 


1 


them. 


The word Bread including all the com- 
forts of life, might have been underſtood 
in too extenſive a ſenſe, and therefore daily 
(as I ſhall ſoon ſhew you) is added, in or- 


der to limit it to ſuch only as are neceſ- 


fary. *Tis true, the meaning of the ori- 


ginal word, which is in our tranſlation ren- 
dered daily, being a word uſed by no other 


writer but the Evangeliſt, has been much 


diſputed among critics; though methinks 


the meaning moſt agreeable to, and moit 
conſiſtent with the reſt of the petition, 


is bread of ſub/itence, or bread neceſſary 


(eri Ty 871%») for the ſupport of our be- 
ing: a meaning which the Engliſh word 
daily does by no means exprets, ſcarcely 
conveying any other meaning than what is 
conveyed by the words his day, and there- | 


which is the only thing mentioned, muſt be 
ſuppoſed to mean food, raiment, Sc. in| 
ſhort, all temporal bleſſings, as far as we 
need them, and God fees fit to grant 
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fore only a repetition of the ſame thing; 


and there is ſtill no word to expreſs the 
meaning of the original word, which J 
would tranſlate ecgſſary; and if this word 
does not, I know of no word which does 
come up to the full meaning of the ori- 
ginal. 


dainties 


By daily bread then, I ſuppoſe to be 
meant ſo much proviſion as is neceſſary, and | 
no more; not riches or ſuperfluities ; not 


£ 
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dainties to pleaſe our wanton appetites, ot 
varieties to humour our ſickly fancies ; for 
uch we may live well enough without, and 
cannot therefore be included in a petition, 
which aims only at a barely neceſſary, at 
molt a comfortable ſubſiſtence. Befides, 
living in exceis, is waſting and abuſing 
God's creatures, is contrary to the intereſt 
as well as the proleſſion of Chriſtians ; 
Chriit therefore cannot be ſuppoſed to teach 
us to pray for ſupplies of ſuch wants, as 
nature does not ſuggeſt, and reaſon cannot 
juſtify; of courſe, in this petition we pray 
only that we may be able to maintain life 
comfortably, not pamper it luxuriouſly; 
with Agur, neither for poverty nor riches, but 
to be fed with food convenient for us, pro- 
feſſing, that having food and raiment, we 
will be herewith content. 

By bread is meant the neceſſaries of life; 
and by daily or neceſſary bread, ſuch a pro- 
portion of them as 1s requiſite for the pre- 
ſervation and continuation of our being. 
And our deſires thus limited to a mere 
competency of real neceſſaries, are, by this 
day, ſtill more reſtrained; for by thoſe. 
words, we profeſs to deſire no more than 
may ſuffice for the preſent time; no ſtore 
even of neceſſary proviſion before hand, but 
only when we want it, and have a preſent 
occaſion for it; diſclaiming all anxious care 
and thoughtfulneſs for the future time 


F. (anxious 


—— — 
— 


— . — 


— 


N — — — — a — 2 
— W Th — — ͤ—ũ—ͤ— ——— — — 


to grant it to us; reſolving to beg for to- 


and mult then again pray our Father in hea- | 


tuturity ; not, ſtrictly ſpeaking, to the mor- 


A741 
(anxious care ] call it, becauſe care and pre. 
caution, when joined with content and de- 
pendence upon God, and ſubmiſſion to his 
will, are far from being unfit for us); pro- 
22 to be well enough pleaſed to live 
every day upon the freſh ſupplies of Pro- 
vidence; and promiſing to be contented if 
we do not want, though we have nothing 
before hand; conſenting, according to our 
Saviour's precept in this ſame chapter,“ to 
take no thought for the morrow, but to 
let the morrow take thought for the things 
of itſelf;“ Helieving that to-day? $ proviſion 
came from God, that to-morrow's allow- 
ance is in the ſame hands, and when to- 
morrow comes, he, at our requeſt, is ready 


morrow's proviſion when to-morrow comes, 
and not anticipate our duty, by begging to- 
day what we ſhall not want till to-morrow, | 


ven lo give US, 5 

By daily, or neceſſary bread, we mean the ; 
neceſſaries of life in ſuch a proportion only | 
as is necetlary for the ſupport of life; and 
by his dey, ſuch a proportion only as will ; 
preſerve it for the preſent, in oppoſition to 


row; for day and morrow, are in ſcripture |} 
uſed i in a looſer ſenſe than in common diſ- 
courſe, and ſignify not any exact portion 

N . 
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of time, but only the two general diviſions 
of it, preſent, and future. 

After having ſhewn you what, and how 
much we pray "for in this petition, 1t may 
not be wholly needleſs, at leaſt for ſome 
readers, to obſerve, that by deſiring God 
to give it us, we do not mean that he would 
ſatisfy our hunger and thirſt by food from 
heaven, by ſuch miracles as fed the Iſra- 
elites in the wilderneſs; but only that he 
would give ſucceſs to our own endeavours 
in the acquiſition of it; for all endeavours 
would be uſeleſs, unleſs he proſpers them ; 
without him they would be all in vain, it 
could be but loft Iabour to riſe up early, late 
take cur reſt, and eat the bread of care- 
ut: eſs. 

And I would farther obſerve, that 'tis by 
many thought that the word oe joined to 
dale bread (which, ſay they, would be other- 
wile . ſuperfluous) 1 is intended to ſhew us that 

the proviſion we pray for, we mult ourſelves 
endeavour to Procure, and that too by juſt 
and honeſt methods; that it may be our, as 
gotten by our own induſtry; and rightfully 


aur cn, as not gotten by any injury or in— 


juſtice to others. 

For there are many reaſons why man 
ſhould be kept in employment. He was ori— 
ginally fitted and deſigned for it; and even 
in Paradiſe, where every thing was provided 
tor him, he was not without his work. 

E 2 0 
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and uſeleſs life, though no one's private 
property be injured, *tis all uſurped, the 


poſleſlor has no good title to it, and muſt 


hereafter anſwer for the uſe of it. 


But farther, that we may call any bread 


aur, it muſt not only be gotten by an in- 
duſtrious, or deſerved by an uſeful life, but 


it muſt alſo be procured without any in-! 
jury or injuſtice to others, or ſtill'tis theirs, 
not ours; poſſeſſion can give us no title to 
it; and the knave that lives by craft, or? 
the thief who ſubſiſts by violence, eats not 


his own Dread, but theirs from whom tis 
taken. 


According to this opinion, diz. that the 


word o is joined to daily breed, in order 
to ſhew us that induſtry, and honeſt in- _ 
duitry only, can give us a title to it; he 
that prays to God to give him His daily: | 


bread, promiſes wil: gent endeavours to pro- 
cure, or uletul endeavours to deſerve it; 


confeſling that otherwiſe he has no right or | 


title to it, and ſtands accountable to God 
for it. He promiſes too, that his endea- 


vours ſhall be juſt and honeſt ; contcſlino 


that otherwiſe he neither expects nor de- 


ſerves his daily bread ; ſenſible that honeſt 
diligence 1s the only thing that can or will | 


be 


Whoever, therefore, <vi!! not, ſome how or 
other, work, neither ſhould 2 eat: 1dlenels | 
forfeits all claim to a maintenance; and 
where abundance is uſed to ſupport an idle 


r 
be encouraged by Heaven. And indeed, 
he that ſeeks his ſubſiſtence by any other 
than honeſt means, he that gets his bread 
by force or fraud, may be ſaid to receive 


it from the Devil rather than from God. 


Nay, farther, he that prays to God tor his 
daity bread, and yet 8.0 unjuſt methods to 
procure it, ſhews plainly that he diſtruſts 
God, and ſuſpects that he is either not 


able, or not willing, to grant his requeſts ; 


nay, as it were, endeavours to make a righ- 


W tcous God the abettor of villainy, the ac- 


Ar” 


complice of iniquity ; and if we can ſup— 
pole ſuch a man to pray at all, 'tis little 
better than praying, that wickedneſs may be 


encouraged by a bleſſing from Heaven, 


By daily bread, then, is meant a ſufficiency 


Jof neceſſaries. The words is day, con- 
fine thoſe neceſſarics to the prelent time. 
And by praying to God to give ws it, we 
only deſire him to give iucceis to our own 


honeſt and juſt endeavours to procure it. 
Having then cxplained this petition, I 
ſhall point out to you the uſeful leſſons it 
teaches us; the duties it inſtructs us in. 
And they are ſo many, that for the ſake of 
order, and to aſſiſt the memory the better 
to retain them, I ſhall range them under 
three heads, and ſhew you what we may 
and ſhould learn from praying; 1. for daily 
bread z 2, for this day our daily bread ; 
„„ „ . that 


1 
3. that God would give us this day our 
N bread. 

By praying for daily bread, we are 
ebe What the portion of the world is, 
that we ought to be ſatisfied and contented | 
with: we pray only for the neceſſaries of | 
ite, food and raiment; we are not allowed 
to pray for more, but are to be ſatisfied 
with them, and not murmur or complain 
of Providence if it allows no more; but 
having food and raiment, we are therewith to 
be content, Tis true, the enjoyments of 
lite are not in themſelves criminal; the good 
things of this world were ordained for the 
uſe of man, and the abundance of them is 
the blefſing of God: But then they are not 
ſuch bleſſings as we are allowed to give a 
looſe to our defires after; God only knows 
and can adjudge the portion of them that 
Tuits with each of us; we ſhould therefore 
reſt in his diſtribution of them; for to ſome 
they are no bleſſings, but temptations and 
faares, which draw them 2% many fei a 
hurtful luſts, which drown them in deſtruction 
and perdition. 1 Tim. vi. 9. The necel- 
ſaries of life are more than we delerve 3 far- 
ther no man's deſires are allowed to carry 
him: if God indeed thinks fit to truſt us 
with more, we oug2ht to receive them 
thankfully, and ute them carefully; but 
more we are not to aſk. 


Praying 
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Praying only for a neceſſary portion of 
God's creatures, is allo a cauticn to us in the 
uſe of them. Our being allowed to pray 
for no more, ſhews us, that in general no 
more is good for us; and hints to us cur 
aptneſs to make a ſinful and exceſſive uſe 
or plenty and abundance : Man is and al- 
ways was very apt to do lo; our common 
parents, Adam and Noah, miſcarried: the 
one by eating, and the other by drinking; 
vices that have ſince grown as It were na- 

Ural to us, and frequently produce pride 
5 haughrineſs of heart, carnal confidence, 
and neglect of God. Our caution, there- 
fore, ſhould be orcat, and we ſhould uſe 
our utmoſt endeavours, lelt we be full and 


| deny God, and ſay, Ibo is the Lord? Our 


Saviour thought it needful that his own 
diſciples, his choſen followers, ſhould be 
warned to take heed to themſelves, leſt at any 
time their hearts fhould be overcharged with 
ſurfeiting and drunkenneſs, and cares of this 
life. Luke xxi. 34. II- does not mean 
ſurfeiting and drunkenneſs only in the 
arols degrees of them, confined to ſick- 
neſs, ſtaggering, reeling, and vomiting, but 
even the leſs, and oft- times Unregar: ded. 
degrees of thean: when the heart 1s over- 
charoed, though the ſtomach is not; when 
by eating or drinking we have rendered 
ourſelves leſs apt or lels fit for the worſhip 
of God: when we indulge ſuch a ſenſual 


E 4 frame 
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frame of ſpirit, as leſſens our regard for 
better things, tetting our hearts upon eaſe 
and vanity, mak ing our tables a ſnare unto us 
to take ourſelves vc ithal, and what ſhould have 
been hg vur welfare, become unto us an occa— 
feen of falliag, This kind of ſurfeiting and 
drunb ennels, many who would loath the 
other are frequently guilty of; and well it 
is if they in the end eſcape the ſnares of it; 
if it docs not by degrees make them quite 
neglectful of God, and their duty towards 
| bim! by degree derden them in fin, ruin- 
ing their [01s whillt they are hurting their 
| bodies: and if 3 it is better to confine 
| the nſelves to the neceſſaries they are in this 
[| \ petition taught to pray for; and which 
| 
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warns all thoſe who have more, not to 
abuſe it, at the ſame time that it teaches 
thoſe who have not, to be contented with 
li what they have. 2 
if 2. Praying for is day (only ') our bail 
lf bread, for a ſupply only of our preſent 
| wants, for the neceſſaries only of the pre- 
ſent hour, may and ſhould put us daily in 
mind of our mortality, and as it were, 
train us up in a ſenſe of the ſhortneſs and 
uncertainty of this preſent life. All the 
comtorts of life, if we follow the ſtrict ſenſe 
i of the word, are confined within the nar- 
WT row compatis of a lingle day, and we arc 
ll not ſure we ſhall want them for any longer : 
9 man knoweth what fhail be on the marrow, 
hc 
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he muſt wait till it comes before he can 
tell Whether he ſhall have any occaſion for 
the proviſion of it; he may be then paſt 
uſing any of the things of this world, and 
conſequently will have no need of them. 


As then we are but creatures of a day, why 


mould our care for life extend farther than 
life itlelf ? Is not one day's proviſion ſut- 
ficient for thoſe who have no more to de— 
pend on? We are indeed apt to pleaſe 
ourlelves with the hopes of a longer con- 
tinuance, and to ſay, Soul, take thing eaſe, 
thou hajt goods laid up for many years, when 


perhaps if will this night be required of 1s. 


To warn us of this ſottiſh ſecurity, our 
Saviour tells us only of 79-day, and requires 
us to beg day by day our daily bread , at the 
ſame time allo pointing out to us our obliga- 
ton to daily prayer, teaching us, that God 
would not have a day pals over our heads, 
without renewing our petitions to him; 
informing us, that the leaſe of the comforts of 
lite laſts but for a day, and on the morrow 
muſt be again renewed ; that otherwiſe we 


have no claim by promiſe to protection or 


ſubſiſtence from God; and though he may, 
and often indeed does, give us what we 
want without our aſking, we yet muſt not 
conclude that he will do it, becauſe he has 
done it, and may do it. Daily prayer then 


is as neceſſary as daily bread, which depends 


por it, we having no afſurance ot receiving 
E. 8 it, 
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it, without praying ; for it; beingevery day of 
our lives which we. Pais over r wichout prayer 
to God, 1 in danger of wanting even the ne- 
ceſſarics of life, We are not allowed to aſk 
bread for the morrow, for this reaſon, that 
when to-morrow comes, and brings with it all 
the needs of the preſent day, we may apply, 
in the ſame manner, for the ſame ſupply; 
that fo our devotion, which will preſerve 
and ſupport us in innocence, may every 
day be employed in procuring daily bread, 
Which is to prelerve and {ſupport our na- 
ture. 

We may hence alſo learn, that too great 
a foreſight, a too anxious thoughtfulnels, is 
zuperlluous; as we are allowed each day to 
alk tor all we want, and are aſſured of ſuc— 
ccis, as praying to a Father, neither limited 
in his power, nor inconſtant in his love: 


and allo ſinful, as contrary to the intent of 


this prayer, and as ſuch to the duty of a 
Chriſtian, who elſewhere, as well as here, 
18 enjoined to take no thought for the mor- 
row. Beſides, the deſiring a laſting ſtore, 
an independent proviſion for a time to 
come, argues ſome degree of ſuſpicion ei— 
ther of Gods power or love; whoever 
therefore is anxious for that plenty which 
he does not want, and, without God's con- 
ſent, can neither obtain nor enjoy, makes 
himſelf a ſinner in God's ſight, and in ſome 
degree a wretch in his Own, 

8 Anxicus 


2 


W „ WC.) FF MN 


Enn 


683.0 
Anxious ſolicitude for future bleſſings, is 


vain, being no ways conducive to the pro- 


curing of them is ſuperfluous, as we do not 
want them; increaſes our uneaſine(s by ima— 
oinary wants, and our guilt by ſuſpecting 
God's goodneſs, We ſhould theretore, as 
this petition plainly teaches us, diſclaim and 
reject all anxious and diſtruſtful thoughts 
of futurity, caſting all our care upon him who 
has hitherto cared for us; upon him who 
gave us being, hitherto has, and, fo long as 
cis proper, will continue it. We have no 
occalion to take any thought for the mor- 
row ; if we live, it will take thought tor 
the things of itſelf ; its proviſion is in the 
hands of God, let us contentedly truſt him 
with 1t, and {tay for it till to-morrow comes: 
ve velterday prayed {or ſhould have pray- 


ed) for our daily bread, and we had it; we 


repeared the fame petition to-day, and it 
was granted; and if we live till to-morrow, 
let us again repeat it, and doubtleſs thar 
God, who ig the ſame veſterday, to-dey, and 
for ever, will be as willing and as able to 
grant it, as he was yeſterday, to-day, or 
any day of our lives, and will give us that 
day allo our daily bread. 

3. By praying that God would give vs 
this day our daily bread, we are taught to 
acknowledge, and allo are ſuppoſed to de- 
Clare, that God is the author and giver of 
all g00d things; it being in vain to alk even 


9 8 | bread 


E 4 

bread of God, if it were not his to give; 
and flying to him for it, is in fact confeſſing 
that we cannot be ſupported by any other 
than his aſſiſtance, And that is no more 
than we are in duty bound to do, as all we 
have comes from him, as well as the power 
of enjoying it: Tis he that makes the 
earth frunful, cauſes the ſun to ſhine, and 
the rain to deſcend; that corn and the other 
fruits of the earth may grow for the uſe of 
man: * Tis he alſo that gives us the appetite 
to take them, the palate to reliſh them, and 
the ſtomach to digeſt them for nouriſh- 
ment; and how ſucceſsful ſoever our own 


endeavours may be in the procuring, or 


How great ſocver the kindneſs of our friends 
127 be in furniſh ng us with the good 


things of this life, yet both the one and 


the other are but the methods that the God 
of all things rakes for ſupporting us. And 
we profeſs no leſs whenever we pray to God 


to give us this day our daily bread; diſclaim- 


ing all confidence in any other means of 
ſupport, in any ſtore we may have laid up, 
in any contrivance of our own, or in any 


{uccour our friends may be ready to give 


us; acknowledging that we depend ſolely 
upon God, even for our daily bread. And 
we really are and muſt be dependent upon 
him; and whether we acknowledge it or 
not, we can never be fo well provided for, 
ꝛs not to ſtand in need of his ſopport and 
alniſtance. 
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aſſiſtance. The Jews, in their journey thro? 
the wilderneſs, were ſupported by a conſtant 
miracle, were every morning obliged to ga- 
ther the manna which God provided for 
them, having no poſſibility of any other ſup- 
ply. This condition of the Jews in a bar- 
ren wildernels, is a true picture of human 
life; mankind being as much dependent 
upon God for their lupport as they were. 
Even the aſſiſtance of friends, and the ef- 
fects of our own indultry, are as much the 
gitts of God, as the miraculous fall of 
manna ; *tis only ſupporting us by ditte- 
rent, by unobſerved, inſtead of apparent 
miracles. We could not poſſeſs any thing 
but by his bounty, nor enjoy any thing but 
by his bleſſing; of courſe are as much 
dependent upon God for our ſupport as 
they were: the rich are as much ſo as the 
poor, for be their abundance ever ſo great, 
without God's conſent it cannot avail them; 
they ſtand as much in need of God's bleſſ- 
ing to proſper what they have, as the poor 
do to get what they have not; for their 
meat cannot nouriſh them, their garments 
warm them, nor their houſes defend them, 
without God's concurrence. We are all 
equally the dependents of Providence; and 
in uſing this petition, each of us in partt- 
cular acknowledges himſelf to be fo, and 
protefſes that he is willing to truſt to God 
for his daily bread. 

This 
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This petition teaches us with how little 


we ought to be content, viz. preſent neceſ- 
ſarles; cautions us, if God gives us more, 
not to abuſe it; hints to us, that in general 
a little is beſt for us, by not allowing us to 
aſk any more; points out to us the neceſ- 
ſity of daily prayer; and reminds us of the 
ſhortneſs and frailty of human life: And 
when we uſe it, we muſt be ſuppoſed to 
mean as follows: eu 


** Bleſſed Lord, without thy aſſiſtance 
we cannot a moment be ſupported ; we 
therefore humbly beg of thee our daily 
bread, all that is neceſſary to ſupport 
lite, and make it comfortable to us: 
Thoſe things thou haſt already prepared 
and laid before us, ard 'tis by our own 
honeſt and juſt endeavours we are to pro- 
cure our portion of them; but as all 
endeavours without thee are but vain, 
give, O Lord, a bleſſing to them, that 
we may thereby procure wherewith to 


us: Neceſſaries only we defire; more, if 
thou ſeeſt fit to give, we ſhall thank- 
fully receive, and hope to thy honour 
uſe it: we are not anxious about the 
morrow, if ſuſtained ro-day ; but truit, 
that the ſame goodneſs that hears and 
feeds us to-day, will hear and provide 
for us to-morrow ; tor thy e 
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e the ſame to- day, t to- morrow, and for ever. 
oy Amen.“ | 


MATT. vi. 12. 


AND FORGIVE US OUR DEBTS, AS WE FoR- 
GIVE OUR DEBTORS. 


IN the foregoing petition we begged 
ſupplies for the body; in this for the foul : 
beginning at the loweſt, we rife to more ex- 
alted and important bleſſings. Atter hav- 
ing applied to God for leffer, we are here 
encouraged to aſk for thoſe greater things, 
without which the other would be of no 
ſervice to us. For if we ſhould, by God's 
bounty, receive a full ſupply of all our 
earthly wants, but be allowed to look no 


| farther, not to go on and recommend to 
him hs neceſſities of our ſouls, our con- 


dition would ſtill be deſperate; as without 
aſſiſtance from God's grace, and pardon 
from his mercy, the food we receive from 
his bounty, ſhould it nouriſh us, would 
only fat us for the ſlaughter. Alas! if 
left: under a ſenſe of our ſoul's danger, and 
in deſpair of any help tor it, we could nei- 
ther taſte our food, nor be nouriſhed by it. 
Could a criminal, expecting ſoon to be 
dragged away to execution, though ſur- 
rounded with dainties, receive any pleaſure 

from 
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from them? No, nor could we, under the 


dread of God's vengeance, have the leaſt 
enjoyment in any "abundance. . Mercy, 


therefore, is as neceſſary for us as bread ; as 


without the one we could not enjoy the 
other. We cannot indeed live wi:hout bread, 
nor can we with bread live comfortably 
without hopes of mercy ; or if we could, 
hereafter we ſhould have reaſon to wiſh we 


never had had a being. We are therefore 
to pray every. day for bread, as we are mor- 


tal; and for pardon, as we are ſinners, and 
as ſach, unfit for mercy till we have ac- 
knowledged our fins, and begged God's 
forgivene!s of them. To remind us, there- 
fore, of that guilt which we are too willing 
to forget, our Saviour obliges us to aſk for 
daily pardon with our daily bread, joining 
the two petitions tozether by the word and ; 
Give us this day our daily bread, and for- 
give us, Sc. 

In order to give you the full 1 meaning. of 


this petition, it is proper to obſlerve, chat 
what are in St. Matthew called debts, are in 
St. Luke called ns; and in the 14th. and 
15th verſes of this chapter, where our Sa- 
viour is ſhewing us the neceſſity of for- 
giving others, they are called zreſpaſſes, as 
they are allo in that form of prayer which 


is in common uſe. The three terms, debts, 
treſpaſſes, and ſins, are ſynonymous, or words 


of the lame meaning, and it cannot at all 
We 
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ignity which of them is uſed; for a trel- 
pals is an offence againſt God, by do- 
ing ſomething he has forbidden ; every 
trelpaſs therefore is a /in, for fin 1s the 
tranſgreſſion of the law; and every /n is a 
debt, for as God is our Creator, Preſerver, 
and Governor, we owe him worſhip and- 
obedience, and by not paying him the wor- 
ſhip and obedience which 1s his due, we be- 
come debtors to hun — ein which view St. 
Paul, Gal. v. 3. tells us“ we are debtors to 
the whole law?”) — and when thus become 
debrors, we muſt either make ſatisfaction, or 
ſuffer the puniſhment due for not making 
it; puniſhment of courſe mult be our por- 
tion, for reparation or ſatisfaction it is in- 
poſſible for us to make. All that we can 
poſſibly do, is but our ftrict and bounden 
duty; and though, after having once of— 
tended God by our diſobedience, we ſhould 
ipend all the maine of our lives without 
once {werving from our duty, that would be 
no manner of ſatis faction tor what we before 
had done: we ſhould not indeed inereaſe 
our debt; bur the not contracting a new 
debt cannot be looked upon as paying an old 
one, any more than a man can be conſi— 
dered as having paid what he borrowed, 
merely by his torbearing to borrow more, 
As then the utmoſt within our power is 
not to encreaſe our old debt, being utterly 
unable to make any ſatisfaction tor it, we. 
ouſt, 1 
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muſt, without God's mercy, ſuffer the due 
puniſhment ; ; and therefore our Saviour has 
enjoined us to make it our daily employ- 


ment to pray unto God, that, of his mercy, 
he would forgive us our debt. 


And the torgivencls which we here are 


taught to pray for, we ſhall obtain thro? the 


merits of Jelus Chriſt, if our prayers for 
It are accompanied with the requiſite con- 


| ditions of faith and repentance. For the 
debt of fin, which it was impoſſible for us 


to pay, Chriſt has taken upon himſelf, and 
we ſhall thereby be excuſed, upon condi— 
tion that we earnellly pray for forgiveneſs, 
truſt in his merits, and bewail our own 
guilt, it being inconſiſtent with the perfec-— 
tions of God to forgive an impenitent and 
unbelieving inner. 

Now the pardon we here aſk, and thro? 


the merits of Chriſt may expect, includes 


not only the remittance of puniſhment, but 
alſo the addition of reward : we defire 11 
It not only forgiveneſs, but reconciliation ; 


not only not to be puniſhed, but alio to be 


treated as though we had not tranſgreſſed. 
And even in this ſenſe, if we pray, believe, 
and repent, God, through Chrift, will er- 
give 115. 04r debts, provided allo chat we for- 
Live eur debtors, tor our raver for Yor- 
givenels will be accepted only upon Con- 
dition that we forgive our debits, 


$ 


; 3 
* 


* 1 n we 


4 

By debtors we are here to underſtand, not, 
in the vulgar meaning of the word, thoſe 
only who owe us money, but thoſe alſo who 
have any way injured us either in word or 
deed ; for there is a duty we owe to one 
another as well as to God, and when we 
omit it, or act contrary to it, we are not 
only debtors to God, but allo to man. To 
God we owe worſhip and obedience; to 
man juſtice and charity : by withdrawing 
either the worſhip or obedience due to God, 
we become his debtors; and by withhold- 
ing either love or juſtice from man, we take 
from him his due, and becoming debtors 
to him as well as to God, are bound to re- 
pair the injury, or ſuffer what puniſhment it 
deſerves, unleſs the injured perſon forgives 
the debr, which by the way he is bound 
to do; and if he does not, God, who 1s 
more injured than himſelf, may forgive it 
in his ſtead, and he is not to expect that 
forgiveneſs from God which he refuſeth to 
his brother. 

We are moſt of us ſenſible enough how 
much we all ſtand in need of forgiveneſs 
from God, and are ready enough, at times, 
to implore it of him; but we do not ſuffi- 
ciently attend to that condition, upon which 
alone we are to expect it. Nay, by the be- 
haviour of many of us, one would imagine 
that they though it the forgiveneſs of others | 
Was no way neceſſary to their own, and 


that, 
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that, among their other fins, their hatred 
and malice would be forgiven alſo : nay, 


forgivenels is looked upon by many as a 


virtue of uncommon ſize, above the reach 
and beyond the obligation of mere mortal 
man. However, forgive they muſt, or 
they cannot be forgiven; and, uncommon 
as forgiveneſs is among Chriſtians, 'tis what 


they promiſe in their daily prayers, and 
muſt not aſk it of God, without giving it 


to their brethren. Forgiveneſs | 18 the con- 
dition of forgiveneſs, and that condition too 


they promile to fulfil, and thereby lay 


themſelves under a freſh obligation to per- 
form it, and double guilt if they neglect it. 
How neceflary then is it for Chriſtians, 
who do and muſt ule this prayer, to lay 


aſide every the leaſt degree of malice and 


revenge, and come betore God with cha- 
ritable and loving hearts? It they do not, 
they cannot pray either with ſincerity or 
truth, bur mock the God they pray to, and 
diſclaim the mercy they implore, with their 

own mouths condemning themſelves, when 
with hatred in their hearts they come before 
God with this petition. For this petition 
is a ſort of covenant or agreement, Which 


man con'ents to before God: forgiveneſs 


of debits is what he deſires of God; to 
forgive his debtors is what he promiſes to 
God: and when he uſes this petition, he 
mult be ſuppoſed to declare his content to 

thele 5 


theſe conditions, and acknowledge that he 
deſires only that forgiveneſs from God 
which he gives to others, and expects no 
more mercy than he ſnews ; neither deſiring 
nor expecting God ſhould forgive him his 
debts, unleſs he forgives his debtors. 

This then is not only a requeſt for par- 
don from God, but allo a declaration of 
charity to man, and as ſuch affords us 
much uſeful inſtruction. 

Firſt then, it teaches us, that forgiveneſs 
is a neceſſary condition of forgiveneſs; which 
is plainly enough implied in the petition it- 
ſelf, but is expreſsly declared to be ſo by 
our Saviour, in the verſes that immediatel 
follow the prayer: For if (ſays he) ye for- 
give men their treſpaſſes, your heavenly Father 
will alſo forgive you : But if you forgive not men 
their treſpaſſes, neither will your Father for- 
give your treſpaſſes. This declaration, made 
in ſuch a ſtrong manner, has given occaſion - 
to ſome men to think that no other condi- 
tion is required; and that if we pardon 
others, our own pardon, without any other 
condition, will ſurely follow. To rectity 
this miſtake will colt no great pains z 'tis 
only recollecting, that the forgiveneſs here 
promiſed to the perdon of others, is elſe- 
where promiſed to prayer, to faith, to re- 
pentance, Sc.; and of courſe, according to 
the whole tenor and deſign of the goſpel, 
pardon belongs not to any ſingle grace or 

RL virtue, 


(94 


virtue, but to the conjunction of them all: 
and all that can be intended by this decla- 


ration of our Saviour, is, that forgiveneſs 


is as neceſſary a qualification as any other, 
and that as this qualification 1s inſufficient 
without others, ſo will others alſo be with— 
out this. 

As forgiveneſs then is fo neceſſary a qua- 
lification, we ought to know the extent and 
degree of it, or we ſhall not know whether 
we have acquired it. And this we may 
alſo learn from this petition : God, it tells 
us, will forgive us our debts, AS we for- 


give our debtors; of courſe, the forgive- 


neſs we expect from him, we mult give to 
them (as far as our impertections will allow) 
with the ſame readineſs, and (as far as our 
power permits) with the ſame extent; the 


particle AS, requiring a reſemblance or like- 


neſs between our forgiveneſs and God's. 
Now the forgiveneſs we aſk and hope from 


God, 1s a full and perfect one, not only 


a remittance of o puniſhment, bur alſo of 
his diſpleaſure; that, being reconciled to 
him, we may become partakers of his 
love. 

Firſt, *us full, extending to all our fins, 
both great and imall; therefore praying 


that all, even our greateſt fins, may be for- 
gi ven, we are bound to forgive all, even 


the gre ateft 1 injuries that are done to us. 
2. Tie 


N 

. *Tis alſo perfect and compleat, being 
no more confined to number than to de- 
gree. For be our ſins ever ſo many, were 
they more in number than the hairs of our 
head, we {t1]] deſire and hope the forgive- 
neſs of them all; we therefore are to for- 
give others, how frequently ſoever they 
may have offended us. If thy brother offend 
thee (ſays our Saviour) thou ſhalt forgive 
bim—T ſay unto thee, not until ſeven times, but 
until ſeventy times ſeven. Matt, xviii. 22. 

z. It is not only a remittance of our 
puniſhment, but allo of God's difpleafure, 
a return to his favour, and a participation 
of his love, Such, therefore, ſhould our 
pardon to others bez we ſhould torgive 
them, not in words only, but allo from the 

heart, a heart clear of all grudge and re- 
| ſentment, and be as willing to receive the 
offender to reconciliation, as if he had ne- 
ver offended us. 

But as the ſtate and condition between 
man and map, and between God and man, 
is very different, our forgiveneis of others 
cannot, in every pa cular, be exactly like 
his; nor can it be ſuppoſed, that be 
our forgivencſs muſt be ready, extenſive, 
and compleat, it ſhould thence follow that 

we are to refule ſatisfaction for the mit- 
chief, or reparation for the damage or loſs 
we may have ſuffered from the injuſtice of 
others. Nor can it hence follow, that we 
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may not by law recover what fraud or 
force has taken from us; for the law of 
Juſtice 1s not made void by the law of 
charity; nor can it be any injury to take 
that from another, which is not his but 
ours: and therefore it may ſafely enough 
be done, provided, 1. that we have no re- 
venge or malice in our hearts, and intend 


not the ruin or the miſchiet of the offen- 


der, but only the recovery of our own; 
2. that the matter be of moment enough 
to call in the aſſiſtance of the laws of out 


country to redreſs us; 3. that the offen- 


der hath wherewith to make good the lols 
we have ſuſtained; for if he has not, tis 
cruelty and malice to confine him, becaule 


the law may permit us ſo to do. Indeed, 


if the injury be of an heinous or a public 
nature, ſuch as diſturbs and hurts ſociety 


as well as ourſelves, tis ſo far from being 


wrong, that 'tis our duty to call in the 
law to puniſh it; but even then we mull 
take care that tis the crime, and not the 
perſon we are offended at; that 'tis the 


honour of the laws, or the good of ſo- 
ciety, or, where the caſe will permit it, the 


reformation of the offender, we have in 


view, and not the ſatisfaction of any ſpite- 


ful or revengetul paſſion : otherwile *tis re- 
venge, and not juſtice, and we ſhall, with- 
out repentance, be puniſhed tor puniſhing 
another. 


Nor 


. 
Nor does it thence follow, that though 
we are obliged perfectly to forgive thoſe 
who injure or deceive us, that we are alſo 
obliged, after reconciliation, again to truſt 
them, or to take them into any farther de- 
gree of friendſhip than is common among 
all Chriſtians : for caution 1s lawful, tho? 
malice is not; and friendſhip, and Chriſtian. 
charity; that is, the intimacy of a few, and 
the common league of love among all 
Chriſtians, are two different things: and 
therefore it does not follow, that an 
offending brother 1s entitled to the one, 
becauſe he is to the other, nor will the 
ſtate and condition of the world allow it. 
The forgiveneſs here promiſed, then, does 
not interfere with prudence or juſtice, the 
laws or the execution of them; but only 
excludes every degree of hatred, malice, 
and revenge; requiring a willingneſs to 
do all the good offices that are conſiſtent 
with Chriftianity, and the good of human 
ſociety, even to thoſe who injure us, how 
often ſoever the injury be repeated; and 
that we be kind one to another, tender-hearted, 
forgiving one another, even as God for Chriſt's 
ſake forgiveth us. Eph. iv. 32. 5 
And that this ſort, this degree of for- 
giveneſs which we here promiſe, 'tis but 
reaſonable we ſhould give, we may eaſily 
be convinced by the few following conſi- 
derations : 1ſt, That the offences of others 
| F A Againſt 
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againſt us, are trifling and inconſiderable, 
compared with ours againſt God. Oppo- 
ſition, contradiction, 111-language, defama- 
tion, leffening our intereſt or our ſubſtance, 
are the common injuries we receive one from 
another, and they are in themſelves but 
trifles : *cis true, great is the wrath and re- 
ſentment that is occaſioned by them; but 
that ovght to be looked upon rather as the 
effect of too violent a regard for the things 
of this world, than of the greatneſs of the 
injury that is done to us. 

2. That the offences of man againſt 
man are fewer in number, as well as of a 
more trifling nature than man's againſt 
God; for we ſeldom find injuries, in any 

reat degree, multiplied upon one and the 
| perſon, men having neither the power 
nor the will for it; and though their power 
ſhould continue the ſame, their malice 1s 
not long a ſatisfying ; after a few injuries 
they reit, and are willing to be at peace. 
But our affronts and offences againſt God 
daily increaſe; we add ſin to ſin, till they 
are more in number than the hairs of our 
head, yet our hearts do not fail us, we ex- 
pect and hope the forgiveneſs of them 
all. 

3. That the offences againſt us come 
from our cquals; we are all fellow-ſer- 
vants of the ſame Lord : our treſpaſſes 
therefore againſt each other, cannot, in 
themſelves, 
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themſelves, be ſo heinous as thoſe apainſt 
our Lord; no more than it can be the ſame 
crime in any one to ſtrike his fellow- ſub- 


ject, as to ſtrike his king, 


And to ſhew us that our offences againſt 


each other, when compared with "thinſs 


againſt God, are but few in number, and 
{mall in guilt, as coming from equalss 


and that conſequentiy, as God forgives us, 


tis more than reaſonable that we ſhould 
forgive each other; to ſhew us all this, 
is the deſign of our Saviour, | in the parable 
of the unmerciful ſervant. The parable 
repreſents the debt of the ſervant to be ten 
thouſand talents; that of his feilow-ſervant 


to him, but an hundred pence; meaning, 


that our offences againſt God are as talents, 
but againſt each other only as pence, Now 
the talent, at the loweſt reckoning, is ſix 

thouſand times greater than the penny: — 


The talents too are ten thouſand, the pence 


only an hundred; meaning, that our crimes 
againſt God are not only greater, but alſo far 
more numerous than thoſe of man to each 


other: ten thouſand to an hundred, is as 


an hundred to one; ſo that our offences 
againſt God are an hundred times more in 
number than man's againſt man, and each 
of them muliplied by ſix thouſand degrees 
of guilt. The difference then between the 
. s debt to his lord, and his fellow- 
Icrvant's o him, is, according to the pa- 

5 rable, 


. 

rable, the ſame as between ſix hundred 
thouſand and one. The lord frankly for- 
gives his ſervant this monſtrous debt, be- 
cauſe he was unable to pay it; ſo ſhould 
the ſervant alſo have done by his fellow- 
ſervant, but would not; therefore the Lord 
was wroth, and delivered him to the tormen- 
tors: $9 likewiſe ({ays our Saviour, applying 
the parable) ſal! my heavenly Father do alſo 
unto you, if ye from your hearts forgive not 
every one his brother their treſpaſſes. 

From theſe conſiderations, and many 
others that might be added, it appears how 
very reaſonable our forgiveneſs of each 
other is; and of courſe how inexcuſable 
we are, unleſs we grant it. It cannot be 
ſo difficult as *tis neceſſary, nor ſo irkſome 
to corrupted nature, as *tis agreeable to 
uncorrupted reaſon. If then we will be ſo 
unreaſonable as to ſhew no mercy, how 
„ can we be ſo unreaſonable as to expect 
| any? He (ſays the wiſe man) Ecclus 
| XXV111. 1, 2, 3, 4, 5. that revengeth, ſhall 
lf find vengeance from the Lord, and he will 
| _ ſurely keep his ſins in remembrance. Forgive 
thy neighbour the hurt that he hath done thee, 
| fo ſhall thy fins alſo be forgiven when thou 
bt prayeſt. One man beareth hatred againſt ano- 
i! - Ther. and doth he ſeek pardon from the Lord? 
He ſheweth no mercy to a man which is like 
Wi himſelf, and doth he aſk forgiveneſs of his own 

ins? Aſk he may, but will not be an- 

3 15 ſwered; 
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ſwered; God will not forgive us our debts, 


unleſs we forgive our debtors: But if we 
do, we then may, wich hopes of ſucceſs, 
ſay— 


* O God, whoſe nature and property is 
to have mercy and to forgive, receive 
our humble petitions; and though our 
offences are many, great, and grievous, 
we humbly beg thy goodneſs may for- 
give us the debt that we cannot pay: 
we do, and will do by others, as we be- 
ſeech thee to do by us; we do, and will 
heartily forgive all the offences of others 
againſt us; if not, we cannot, and do 
not expect any forgiveneſs from thee 
can have no hope ot thy love, or claim 
to thy mercy.” 


MATT: i iz. 
AND LEAD US NOT INTO TEMPTATION. 


THE beautiful ſtructure and contri- 
vance of our Lord's prayer; the excellent 
orderin which the petitions are ranged ; the 
beauty and force which one, from its fitua- 
tion, gives to and receives trom another, I 


have already obſerved: I cannot, however, 


paſs by the preſent opportunity of Hows. 


another inſtance of it. 
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In the laſt perition we pray for the for- 
giveneſs of our paſt, in this for the pre- 
vention of future ſins; and if a due ſenſe 


of the nature and conſequences of fin in- 


duced us, in that, to deſire a pardon, then 
this petition againſt future tranſgreſſions 
follows in the moſt ſeaſonable manner. For 
hat can be more proper, or more neceſſary, 
than to deſire never again to incur the ſame 
deſperate condition ? than that, being made 


whole, we may fin no more, leſt a worſe 


thing come unto us? Relapſes being more 
dangerous than the firſt diſeaſes, 

Beſides, what will forgiveneſs avail us, 
without a guard againſt future temptations ? 


Unleſs we have the protection, of God, the 
aſſiſtance of his Holy Spirit, 'tis in vain to 
aſk forgiveneſs; as we ſhall reap bur little 
benefit trom a pardon we ſo ſoon ſhall for- 


feit, by repeating our tranſgreſſions, That 
God's mercy, therefore, may not be in 
vain, *tis neceſſary thar we beg the aſſiſt- 
ance of his grace; and we are accordingly 
inſtructed by our Saviour, immediately atter 
our petition for pardon, to beg of God to 


lead us not into temptation, but deliver us from. 


evil. Belides, the deſire to avoid ternpta- 
tions not only naturally follows the deſite 


of pardon, but alſo, in great meaſure, te nds 


to procure it; for what is a more like! xy 
qualification for the pardon of what is paſt, 


than the deſire we here expreſs of Me 
obedience? 
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obedience? Can we, in a more effectual 
manner, ſhew our eſteem and regard for 
God's favour, than by wiſhing to avoid 
thoſe temptations which may lead us into 
thoſe ſins whereby we ſhall forfeit it, ſhall. 
render ourſelves unworthy and incapable of 
it? *Tis then both uſeful and neceſſary, 
"tis with force and beauty both, that, for- 
. give us our treſpalſes, is followed by, lead US 
not into temptation. 
After ſhewing you what is meant by 
tempration, what by praying againſt it, and 
in what ſenſe God may be laid ro lead us 
into it; I ſhall point out to you the uſeful 
inſtruction that this petition affords us. 
1. Temptation, ſtrictly ſpeaking, ſigni- 
fies nothing more than a trial, or experi- 
mental proof, of the diſpoſitions or qualifi- 
cations, of the virtue or viciouſnels of any 
perſon or perſons, In this ſenſe *ris that 
God tempted Abraham, when he com- 
manded him to offer up his only fon Iſaac; 
and was fully fatisfied of his faith and obe- 
dience, by his not withholding his only ſon 
from him. Gen. xxii, 12. 15 

Thus he tempred the Iſraclites, by a long 
and tedious journey through the wilder- 
nels, that he Might know what was in their 
heart; whether they would keep his command- 
ments or no. Deut. ville 2. 

Thus, again, he tempted them, by per- 
mitting ſeducers to work wonderful things 
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among them, that he might know whether 
' they did love the Lord with all their heart, 
25 with all their ſoul. Deut. x11. 3. 

Adverſity and proſperity are reckoned 
among the temptations of this ſort; ad- 
verſity trying our faith and patience, and 
proſperity our ſobriety and truſt in God; 
the one being apt to make us diſtruſt God, 
and the other to forget him. In ſhort, 
every circumſtance, ſtate, or condition 
whatſoever, that may bring our virtue to 
the proof, 1s, in this ſenſe of the word, a 
temptation. But it has another meaning, 
and ſignifies allo an enticement to evil, 


and whatever is called a temptation in this 


view, is deſigned not to prove, but to en- 
ſnare us. 
Of this ſort of temptations, are thoſe of 
the world, the fleſh, and the devil. 
© The devil is conſtantly employed in en- 
deavouring to enſnare and ſeduce us, by 
laying before us plealing or terrifying ob- 
Jets, in the moſt proper ſeaſons, and the 
moſt advantageous manner: he has cun- 
ning enough to ſee, and malice enough to 
take advantage both of the weakneſs and 
corruption of our nature. 
But ſuppoſing there were no devil to 
tempt us, we have temptations enough 
within ourſelves; our luſts and paſſions are 
a fruitful ſource; and were, there no devil 
to encourage, alliſt, ſtimulate, and provoke 
them, 


(oa 

them, are of themſelves ſufficient to draw 
many of us into all ſorts of evil, We are 
by nature prone to evil; ent of our hearts pro- 
ceed evil thoughts, murders, adulteries, forni- 
cations, thefts, falſe witneſs, blaſphemies. 
Matt. xv. 19. We know not the depth of 
our own wickedneſs, when free from all re- 
ſtraints; we are given up to our own hearts luſt, 
and left t follow our own imaginations. Plalm 
Ixxxi. 12. At firſt, in concert, at a diſtance, 
there are few flagrant vices but we ſhrink 
at; but when God permits us to lie under 
frequent temptations, and fair occaſions 
repeatedly offer, the beſt of us at length be- 
come victims to them. 

But if there were not in our nature an 
inclination towards evil; were not that in- 
clination encouraged and ſtimulated by 
Satan's wiles; we, however, live in a world 
where plealing objects might ſupply the 
place of natural inclination, and our fellow- 
creatures that of the tempter; almoſt every 
object in it being a temptation, and many 
a fellow. creature a ſeducer. The delights 
which worldly objects bring with them, 
bear hard upon us; and the example, in- 
ſinuation, and inſtigation of our fellow- 
creatures, make frequent victims of thoſe 
who are already half ſubdued. 

IT heſe, the world, the fleſh, and the devil, 
do all entice and enſnare us; nor is there 
any ſtation of life, or paſſion in the human 
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nature, no age, no condition, but what is 


more or leſs expoſed to the teinprations of 


them all; they have their baits, though of 


different ſorts, for the young and the old, 
the wiſe and the fooliſh, the rich and the 


Poor, the paſſionate and the meek, the wan 


ton and reſerved. In ſhort, we are placed 


in the midſt of temptations, which 'tis both 


our intereſt and our duty to avoid and to 
reliſt; and *tis ſufficient employment for 
the rational part of us, to reſtrain the licen- 
tiouſneſs of the ſenſual. 


By temptation, then, is meant, either that 


which is deſigned to make trial of our faith 
or virtue, or to perſuade us to renounce it; 
either to diſcover what there is either of 


virtue or vice within us, or entice us to 


forſake the one, or practiſe the other. 


We are next to ſee what we mean, when 
we pray to God nv to lead us into lempta- 
tion. But 'tis proper firſt to oblerve, that 


we do not, nor can be ſuppoſed, to pray 
againſt all temprations whatever; for this 


is a ſtate of trial and probation, and the very 
condition of our nature is to be expoſed to 
temptations of one ſort or other: the ſtrug- 


gle between the fleſh and the fpirit is to 
laſt as Jong as life, nor can we be freed 
from the one, till we have reſigned the 
other. So that praying for an exemption 
trom all temptations, would de praying 
againſt the condition of our being, and the 


5 
nature 


(, 
nature of the ſtate we are placed in. Be- 


ſides, were there no temptations, there could. 


be no virtue; we ſhould be incapable either 
of virtue or vice, and conſequently of re- 


ward or punithment: : 1t is therefore incon- 
ſiſtent with our intereſt, to deſire a freedom 


from that ſtruggle between fleſh and ſpirit, 


which is both the condition of our nature, 


and the means of our happineſs, We are 


not, therefore, to pray for a deliverance 


from all, but only trom too many and too 


powerful temptations: temptations we do 


and muſt expect to meet with; and only de- 


fire that thoſe we do meet with, may be 


fuch as are common to men, (1 Cor. x. 12.) 3 


tuch as cannot well be avoided, and Dl 


as we may have grace and ſtrength to con- 
quer and ſubdue. In ſhort, we pray not 
againlt all temptations, but only againſt an 
increaſe of thoſe we are by nature expoſed 
to; we deſire an exemption, not ſo much 
from the temptations themſelves, as from 
the guilt they may occaſion ; declaring our 
dread of them, though not refuſing 0 be 
exerciſed by them; not ſo much deſigning 
to encourage our goth, as to provide for 
ur fafety. For as that which tries our 


virtue may endanger our innocence, the 


beſt preſervative againſt fin, is to be kept 
out of the way of temptation.—— But God, 
we are told, never tempts any man; why 
then ſhould we pray him, ot de lead us into 
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temptation ? for leading us into temptation, 
is nothing leſs than tempting us. 
To remove any difficulty that may ariſe 
from this obſervation, it may be, perhaps, 
ſufficient to ſhew that God may, in ſeveral 


ſenſes, be ſaid to lead us into temptations, 
without being immediately, or, ſtrictly 


ſpeaking, the author of them. 
Satan, who is continually going about ſeek- 
ing whom he may devour, is a being of ſuch 


malice, ſuch ſubtlety and power, that we, 


who are but weak and corrupt creatures, 
have but too much reaſon to dread his 


many and great temptations, Now as no- 


thing, either good or bad, happens to us 


without God's permiſſion, of conſequence, 


as Satan (ſo we read in the book of Job) 
muſt have his conſent, before he can at- 
tempt any thing againſt us — what we ſuf- 
fer from Satan, we may, in ſome ſenſe, be 


ſaid to ſuffer from God, and he may be 


ſaid to lead us, as permitting us to be led; 
and in this ſenſe we uſe the petition, 
not ſuppoling God to lead, but only ſuffer- 


ing us to be led. And this ſenſe is agreea- 


ble to the ſtile of ſcripture; where *tis 


common to attribute that to God, which 


only comes to paſs by his permiſſion. We 


are told, (2 Sam. xxiv. I.) that God moved 
David to number the people; whereas it was 
Satan, as we are aſſured (1 Chron, xxi. 1.) 
that provoked him to number them. he 4 

alſo, 


„ 

alſo, the death and ſufferings of our Sa- 
viour by the hands of the Jews, are ſaid 
to come to paſs by the determinate counſet | 
of God, Acts ii. 23. — by which nothing more 
is meant, than that God, foreſeeing that the 
Jews would meet with temptations to do 
ſuch and ſuch actions, and alſo their incli- 
nation to comply with them, would not in- 
terfere or hinder them ; reſolving to bring 
good out of evil, by permitting the cruel 
and wicked Jews to be the means and in- 
ſtruments wherewith to bring about the 
great and glorious deſign which he had 
tormed, of our redemption by Chriſt 

Jeſus, %% ᷣ ꝓVÄ 
Farther; God may be ſaid to lead us 
into temptation, by withdrawing the aſſiſt- 
ance of his Holy Spirit, and leaving us un- 
der ſuch temptations as ſhall aſſault us, 
and will, when forſaken by him, get the 
better of us. For though God may be no 
otherwiſe concerned, either in the tempta- 
tion, or the fall that it occaſions, than as 
denying us his aſſiſtance; yet, as the temp- 
tation as certainly prevails as if it were 
really influenced by him, he may, in ſome _ 
ſenſe, be ſaid to lead us into temptation, 
when he grants us not that aſſiſtance, which 
alone can preſerve us trom being overpow- 
ered by it. For *tis not in weak man to 
direct his ſteps, or to be ſo firm in his duty, 
as to walk ſafely in it, when Satan ſolicits 
ES him, 
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him, when his unruly paſſions are in ſtrong 
commotion, and ſenſible objects bear hard 


upon him. When the world, the fleſh, and 
the devil, with united forces. attack him, 


what can weak man do without God's al- 


ſiſtance? He will as ſurely fall into many 


and great ſins, as he who wanders in the 
dark will ſtumble, as he who walks in Hlip— 


pery places will flide ; or he be entangled, 


whoſe path lies through thick laid and Fid- 
den ſnares. As then, without God's aſhſt- 
ance, we ſhall ſurely be a prey to the 
tempter; as to be forſaken of God is a 


molt dreadful judgment; we beg of him 
to continue to us the aſſiſtance of His grace, 


and not take his Holy Spirit from us; in 


effect ſaying, as the Pſalmiſt expreſſes him- 


felt, Hide not thy face from me, O Lord; 


thou haſt been my help, leave me not, reit ber 
ey oo me, O God of my fatuation, 
Thus have I ſhewn you, that by empta- 


tion is meant, either a trial of our virtue, 
or an enticement to evil; — that when we 


pray againſt it, we are not ſuppoſcd to 
mean every temptation, becauſe this is a 


ſtate of trial and probation, and the very 
condition of our nature is to be expolcd to 


temptations of lowe ſort or otherzH- and, that 
God may be ſaid to lead vs into tempta- 
tion, either by permitting Satan to lead 


us, or by withdrawing the aſſi lance of his 


Holy Spirit from us. I ſhall next point out 
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to you what uſeful inſtruction is conveyed 
to us through this petition. 
Pirſt; It may teach us humility ; a leſſon 
which all of us want to learn; for ſelf- 
conceit, to which we are ſo mightily ad- 
dicted, is not only the moſt dangerous, but 
alſo the moſt unreaſonable and abſurd paſ- 
ſion that can be harboured by weak man, 
who is expoſed to a variety of temptations 
from every quarter, and without more 
ſtrength than his own, will be overpowered 
by them all. And were we ſenſible of this, 
we could not harbour the vain notion of 
our ſelf-ſufficiency, but ſhould, with the 
utmoſt humility, confels our weakneſs, and 

{ue to God for his aſſiſtance; as we do when 
wie delire God to lead us not into tempta- 
tion, diſtruſting our own ſtreugth, and de- 
firing to avoid the trial of it. And happy 
would it be for us all, could we arrive at 
that truly Chriſtian humility which this pe- 
tition ſuggeſts to us, and which our Saviour, 
by it, as 1t were, calls upon us for. 

The next leſſon we ſhould learn from It, 
is, compaſſion upon the weakneſs and frailty 
of our fellow-creatures. We are but too 
apt to be ſevere upon the failings of others, 
and to make little or no allowance for cir- 
cumſtances that are unknown to us, nor 
even for ſuch as are common to us all. 
But had we a due ſenſc of the frailty of 
our nature, Eo of che variety of tempta- 

tions 


1 


tions to which it is expoſed, we ſhould, 


methinks, having a fellow-feeling of their 
condition, inſtead of cenſuring, pity our 


brethren, and mourn over their unhappy 
failings. We are none of us ſecure from 
failing, nor can we tell how ſoon the con- 
dition of another may be our own : others 


therefore are entitled to that compaſſion 


from us, which, if in their condition, we 


ſhould expect from them. Beſides, as we 


are all weak, and conſequently the diffe- 
rence between one man and another muſt 


be chiefly owing to the different degrees of 


aſſiſtance, and of temptation, which each 


man meets with; the perſeverance of one 


may be owing to ſmall temptations and 
great aſſiſtance, whilſt the fall of another 


may have been the effect of ſevere and re- 


peated trials; and he that fell had been, 
perhaps, far worthier than he that perlſe- 


vered, had they both undergone the fame 
temptations, with the ſame aſſiſtance, In 


ſhort, we do, or ſhould know the frailty of 


our nature, and the variety of temptations 
to which we are all in general expoſed ; and 


are at the ſame time ignorant both of the 
degree of the temptations, and of the aſ- 


ſiſtance that each particular perſon meets 


with. There is, therefore, more than ſuf- 
ficient reaſon for. charity and compaſſion 


towards thoſe who fall. Let us not then 


be ſevere upon our brethren, but follow the 
- adyice 


e 
advice that St. Paul enforces upon the Ga- 
latians, (vi. 3.) Brethren, ſays he, if a man be 
overtaken in a fault, ye which are ſpiritual re- 
ſore ſuch an one in the ſpirit of meekneſs z, con- 
fidering thyſelf, leſt thou alſo be tempted. 

We are alſo from hence taught, that *tis 
our duty both to reſiſt and avoid tempta- 
tions; to act as well as pray againit them. 


As ye pray, ſo practiſe,” is a general rule 


to be obſerved, with reſpect to all the peti- 
tions of this prayer; for if we do not ex- 
ert ourſelves to procure what we pray for, 


we cannot well be ſuppoſed to be much 


concerned whether we are anſwered or not; 
plainly enough declaring, that what we 
pray for, tho' worth the aſking, is not worth 


the trouble of getting: nor can God well 


be ſuppoſed to help thoſe, who are not 
willing to help themſelves. Our endeavours 
therefore muſt always keep pace with our 
deſires: and when we pray, we muſt alſo 
work; for all that we can be ſuppoſed to 
pray for, is only aſſiſtance, and aſſiſtance 
ſuppoſes endeavours, and is only to help 
thoſe who do work, and not to do their 
work for them; it would be more than 
_ aſſiſtance if it did all the work itſelf, with- 
out their co-operating with it. 


Me muſt, therefore, reſiſt, as well as pray 


againſt temptation ; and alſo keep, as far 


as we can, from whatever may lead us into 
it: *tis even expected, as our Saviour in- 


forms 
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1 
forms us, Matt. v. 29, 30. if our right eye 
offend us (or rather, cauſes us to offend) that 
we pluck it out ; and if our right hand offend 
as, that we cut it off, and caſt it from us; 
that is, that whatever may be the occaſion 
of lin, be it ever ſo difficult, or ever fo 


irkſome to us, we muſt part with it. We 


all by experience know, or ſhould know, 


what temptations are the moſt dangerous to 
ourſelves; and if we will not endeavour to 


avoid thoſe to which, by conſtitution, or 
by courſe or ſtate of life, we are the moſt 


ſubject to, 'tis in vain to pray againſt 
them. | 
But, beſides peculiar or perſonal tempta- 


tions, there are many to which we all of 
us are ſubject, and which, though as they 
are dangerous they ought, vet are not, 


avoided by many, ſo carefully as they 


ſhould be; two or three of which, by way 


of example, and warning too, I ſhall juſt 


mention. 
One is, bad company 3 which we are, by 


ſcripture, reaſon, and experience, tauglit 


to be infectious: and as it is ſo, St. Paul 
charges us not 7 keep company with any mait 
that is a fornicator, or covelous, om an idola- 
tor, or a railer, or a drunkard, or an exlor- 
tioner; with ſuch an one no not to eat. 1 Cor. 
v. 11. If, therefore, knowing that no- 


thing is more catching than vice, we will, 
| inſtead of reprovine the nf uitſul 5 workers of 


darkneſs, 
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#arkneſs, herd with them; we go beyond 
our duty, and can receive no benefit from 
this petition. N EE, 

Idleneſs, is another generally known 
ſource of wickedneſs, No man in a ſtate. 
of idleneſs can long continue in a ſtate of 
innocence ; by doing nothing he will ſoon 
learn to do evil: if he will not employ 
himſelf, Satan, or his own evil fancy, will 
not fail to find out employment for him. 
Thoſe, therefore, whom Providence has ex- 
poſed to this temptation z thoſe who are not 
forced to work or to want bread, if they 
will not provide themſelves ſome employ-. 
meat to prevent the ill conſequences of an 
idle life, may pray, not to be led, but will 
ſurely fall, into temptation. „ 
Another ſource of fin is, the indulging. 
ourſelves in ſuch things as are not in them- 
ſelves evil, and yet not far from being ſo. 
It any of us will look back upon our paſt 
lives, we ſhall hnd, that moſt of our failings 
were occaſioned by indulging ourſelves in 
lawful things with too much freedom; for 
as we ate by nature prone to evil, we take 
a fort of plcalure in going as far towards 
it as we can, even to the borders of it, fo 
we do bur avoid entering into it; and. 
thereby we tempt danger, give advantage 
to Satan, and are inſenſibly drawn into 
many a lin that we had no intention to 
have committed: Sometimes by being gra- 


dually 
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dually reconciled to a vice, which we at 
firſt deteſted ; ſometimes by not being able 
to diſtinguiſh the boundaries of guilt and 
Innocence ; and ſometimes by being fo cloſe 
upon the ſlippery brink of fin, as inevi- 
tably to fall into it. As, therefore, they 
that will go as far as they may go, are in 
danger of going farther than they ſhould 
go, it becomes a duty to keep at a diſtance 


from ſin, and abſtain from all appearance of 


evil: not only from what is ſuch, but alſo 
from whatever 1s like it, is a-kin to it, or 
is on the borders of it. If we do not, it is 
in vain to pray * not to be led into tempta- 
tionz' for we ourſelves are our own tempters, 
and of courſe conſent to our fall; we 
_ Chooſe what we know to be the occaſion 


of ſin, and do, as it were, tempt tempta- 


tion, What 1s it then but trifling with 
| God, to pray that he would not lead us 


into temptation, when we lead ourſelves 


into it? 


As bad company, idleneſs, and making 


too free with lawful things, are the three 
grand ſources from whence moſt of our 
temptations flow; if we do not cautiouſly 


avoid them, *tis ſomething more than in 


vain to pray * not to be led into tempta- 

ö os E 
By this petition, then, we are taught hu- 
mility of mind, charity and compaſſion 
for our weak and erring brethren, and the 
| neceſſity 
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neceſſity of our own endeavours to reſiſt 


and avoid temptations. And whoever uſes 
it, ought to mean by it as follows : 


SO God, wio knoweſt us to be ſet in 
the midſt of ſo many and ſo great temp- 
tations, that, by reaſon of the frailty of 
our nature, we cannot always ſtand up- 
right; we beſeech thee, as without thy 
* permiſſion nothing can approach to hurt 
us, that thou wouldit ſo direct us and 
our affairs, that we may riot be expoſed 
to more or greater temptations than the 
nature of our ſtate requires. So guide 
us through things temporal, that finally 
we loſe not the things eternal ; granting 
us ſuca ſtrength and protection, as may 
** ſupport us under, and Carry us ſafe 


** through, all temptations.” 
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MAT T. vi. 13. 
r DELIVER US FROM EVIL, 


THERE are two opinions concerning 
theſe words; one is, that they are only an 
explanation of the foregoing, and that lead 
us not into temptation, but deliver us from evil, 
are but one petition. The other is, chat 
they are two diſtinct petitions. 

Thoſe who contend, that deliver us from 
evil, is only an explication or illuſtration of 

9 the 
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the foregoing words, tell us, © that in the 
_ Vulgate (an early tranſlation of the New 
Teſtament) and in St. Luke, theſe words, 
deliver us from evil, are wanting ;? and they 
call that a plain proof, that there is nothing 
contained in them, that is not virtually 
contained in the foregoing; and conſe- 
quently, that they are not two diſtinEt pe- 
titions, but that one 1s only an illuſtration 
to the other. And to give additional force 
to their opinion, they quote the reaſon 
given by the famous Origen, for the vari- 
ation between St. Matthew and St. Luke. 
** Our Saviour, (Origen tells us) ſpeaking, in 
St. Matthew, to the multitude, expreſſes 
himſelf in ſuch a full and explanatory man- 
ner, as their capacities required; but in St. 
Luke he is teaching his diſciples; and as 
they were of better underſtanding than 
the multitude which he was inſtructing in 
St. Matthew, he had no occaſion to ex- 
preſs himſclf fo much at large at the one 
time as at the other : for which realon, this 
explanatory part of the petition in St. Mat- 
thew, is left out in St. Luke.” And from 
hence, they who favour this opinion, Con- 
clude, that the two ſentences unite and 
agree in this one requeſt, That God 
** would fo prevent us from falling into 
temptations, as to keep us from the evil 
* and miſchief ot them, 5 
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{hoſe who contend that they are two 
diſtinct petitions, urge, that the original 
word which in St. Matthew is tranſlated 
evil, is always applied to perſons, never 
to things ; ; and of courſe muſt ſignify, not 
the miſchief we fear, but the perſon from 
whom the miſchief may come; and ſhould 
have been tranſlated, not, from evil, but, 
from the evil one, 1, e. Satan, the author 
and promoter of all evil. 

Which of theſe two opinions is beſt 
founded, is a matter but of little conſe- 
quence, Be they two petitions, be they 
one, there is no material difference, the 


meaning of theſe words being muck the 


ſame, ac <cording to either opinion, 

Suppoſing, but deliver us ſrom evil, to be 
only an illuſtration of the foregoing words, 
lead us not into temptation, and to be deſigned 
to ſhew us that we pray againſt temptation 
only becaule of its evi, conſequences : then 
the ſenſe is this, © So prevent us, O Lord, 
trom falling into temptation, as to pre- 
ſerve us from guilt, the evil and miſchief 
of it.“ 

And ſuppoſing that deliver us from evil, 
ſignifies, deliver us from the evil one, Satan, 


the evil author of temptations ; the meaning 


of the petition is juſt the ſame; for the 


reaſon why we pray to be delivered from 
temptations, is not becauſe they are them- 
ſelves evil, but becauſe of the guilt and 


puniſhment 
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puniſhment which are commonly the con- 
ſequences of them: and the reaſon why we 
pray to be delivered from the evil one, is, 
becauſe if we are given up to his power, we 
ſhall meet with, and be overpowered by, 
ſuch temptations as will bring upon us the 


evil of guilt and puniſhment. 


So that it does not ſignify, whether by 
evil is meant the evil of temptations, or 


Satan, the evil author of them; and after 
having begged of God to lead us not into 


zemptation, we may, according to either ſenſe, 
conſiſtently enough deſire him to deliver us 


from evil: which word, in this petition, is 
generally ſuppoſed to have a threefold ſenſe, 


and to mean. 1. The evil of ſin, or the 
guilt of it. 2. The evil of puniſhment, 
the conſequence of ſin. 3. The evil au- 


thor of ſin, Satan, who is alſo to be the 
inſtrument of its puniſhment. 


Theſe three ſignifications of the word 


evil, are all conſiſtent with the deſign of this 


petition ; and therefore I ſhall ſeperately 


conſider them. 
The firſt, the evi, in, or the guilt of 
it, is the evil which the prophet (Habak. 


i. 13.) ſpeaks of; where he ſays of God, thou 


art of purer eyes than to bebeld evil :=and tis 
an evil worle than ſickneſs, poverty, or 
death; *tis the worſt of all evils, and the 


cauſe of all: *tis not only an evil in itſelf, 


but makes many other things evil, which 
but 
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but ſor that would not be ſo. As then fin 


is ſo great an evil, we are in this prayer di- 


rected to ſue to God, for his mercy. in the 

forgiveneſs of fin, and for his protection, in 
keeping us from the femptation to it, and 
the miſchief of it. 


The ſecond kind of evil, viz. the evil 


of puniſhment, is the conſequence of the 


rſt, ſin being the cauſe of puniſhment. 


Theſe two ſorts of evil the prophet Jere- 
miah (xviii. 8.) has in one verſe expreſſed 


by the ſame term: If that nation, ſays the 
Lord, againſt whom I have ſpoken, turn from 

their evil (ways), I will repent of the evil 
( puniſhment ), which I had thought and 


threatened againſt them. According to this 
ſenſe of the word evil, this is a diſtinct pe- 


tition from the foregoing; and the mean- 
ing of it is this :>** But if it be thy good 


* will and pleaſure, O God, to make trial 
* of us by temptations, and we ſhould be 


[y 


fall deſerve to ſuffer.” 
The third ſort of evil we here beg deli- 


verance from is the Devil, who in ſcrip- 
ture is ſtiled the evil one: and the reaſon _ 


why he is ſo called is, becauſe he was the 
firſt author of evil, is the cauſe of fin, and 


of the miſery that has been or ſhall be the 


conlequence of it. He, the evil one, the god 
of this world, the prince of darkneſs, is ever 
3 laying 


* overpowered by them, pardon and deli- 
ver us, we beſeech thee, from the evil we 
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laying baits to entice, and traps to enſnare 


us: be goeth about as a roaring lion, ſeeking 
whom he may devour , and, could he have 


permiſſion from God, has cunning, power, 


and malice, ſufficient to ſhake the ſtrongeſt 
faith, and ſeduce the ſtricteſt virtue. We 
therefore beg to be delivered from him, 
2. e. not to be given up to his power and 
malice, but by the grace of God to be ſe- 
cured from all his trcachery and wiles; 


knowing that, if abandoned by God, we 


ſhall ſoon become Satan's ſlaves, and be led 
aueh captive by him at his will. 

1hele three evils may all, conſiſtently 
enougb, be deprecated together; and as 


they all bear ſo ſtrict a relation to each 


other, we may reaſonably enough ſuppoſe 
them to be all deſignedly included in this 
petition. And in order to promote a warm 
and earneſt uſe of it, I ſhall in a few 
words point out the greatnels of theſe evils, 
Satan, Sin, and Death the wages of it; from 


whence you will plainly ſee the oreatnels of 


the delivery from them. 

1. Satan is our great enemy; and whoever 
docs not believe, or does not regard the 
danger and miſchiet he is expoſed * to from 
him, muſt, I ſhould think, be i ignorant of 
the many places of ſcripture where, for his 

ower and influence, he is ſtiled the god of 
this world, the prince of this world , 4 as 
| tuch, warn us of our danger from him. 
2. Sin 
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2. Sin is alſo an evil of the oreateſl magni- 
tude, as the miſchiefs it brings upon ourſelves 
and others might convince us; and the death 
and ſufferings of our Saviour to redeem us 
from them, do infallibly aſſure us. Are 


not all the evils which this world abounds 
with, the effects of ſin? And could any 


thing leſs than the immenſe ſufferings of 
a Divine Perion ſatisfy the divire wrath 
again it? If then the guilt of ſin be in 


proportion to its miſchiefs, and to the price 


of its ſatisfaction, it muſt be infinite, and 


bear no proportion to any other evil. 


3. The third evil, big. of puniſhment, is, 
the ſcripture tells us, to take place in bell, 
the diſmal ſeat of every kind of torment , 
where all the terrors of the Lord ſhall be ſet 


in array againſt ſinners ; each ſhall have its 


power of giving pain encrealed; and all 


joining together ſhall put them to miſery, 


ſuch as all the torments of human malice 

and power can give us little or no idea of. 
Theſe three, Satan, Sin, and Death its 

wages, we here beg to be delivered from ; 


they are the greatelt that we can poſſibly be 


expoſed to, and *tis God alone can preſerve 


us from them. How greatly therefore does 


it concern us diligently, earneſtly, and fre- 


quently, to apply unto him for his aſſiſt— 
ance! One would think that if we were 


ſenlible of the greatneſs of the evils we are 


expoſed to, and the greatneſs of the mercy 
88 in 
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in being delivered from them, we ſhouid 
be aiways upon our knees, continually be- 
leeching God not to lead us into temptation, 
but deliver us from evil, From the evil one, the 
author and promoter of ſin; from the evil 
of ſin, itſelf an evil, and the cauſe of every 
other evil; and from the evil of puniſh- 


ment, the wages of ſin: From all theſe 


evils good Lord deliver us! 


MAT T. vi. 13. 
FOR THINE Is THE KINGDOM, AND THE 


POWER, AND THE GLORY, FOR EVER, 


HOWEVER uſeful and infiruttice 


this doxology, or form of praiſe and glory | 


to God may be, yet its genuineneſs and au- 
thority has been much diſputed amongſt 
Chriſtians. Thoſe who argue againſt che 
authority of it, tell us—thar *ris wanting in 


all the old Latin copics—1n all the Greek 


copies of St. Luke, and in ſome of thoſe 
of St. Matthew—that ſeveral of the fathers, 
in their comments upon the Lord's Prayer, 
have taken no notice of this part of it—and 
that the doxology uſed in the caſtern church 


was different from that of the weſtern, and 
that conſequently *tis highly probable nei- 


ther or them is genuine. 
Thoſe 
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Thoſe who contend for the authority of 
urge that the omiſſion of it in St. Luke 

may be the effect of his uſual brevity— 
that there are but two copies of St. Mat- 
thew where it is wanting, one of Which is 
much ſuſpected, and the authenticity of 
the other not at all comparable to that of 
thoſe which have it that it is not preba- 
ble the fathers would have dared to add 
their own inventions to this venerable form, 
of Chriſt's own compoſing, or that the 
church would have allowed them to do it 
that it they had made any addition, 1n or- 
der to gain credit to it, they would at lzait 
have inlerted it in St. Luke as well as in 


St. Matthew that it is expounded by ſome 
of the fathers wi h the reſt of the prayer— 


that it is agreeaole to the Jewiſh forms, 
which our Saviour aas in general followed 
throughout the w.iole prayer, and no where 
with more beauty ind reaſon than here; as 
prayer cannot wil be complete without 
praiſe; it being ſordid to afk all from God, 
and return him nothing, 
Theſe are the reaſons on both ſides; and 
which of them are beſt founded, let others 


decide. Our church has not formally con- 


demned or approved either of theſe opi- 

nions, but has choſen the middle way be- 
tween them, uſing the Lord's Prayer in one 
part of its ſervice with, and in another with- 


out the doxology, We may therefore ſafely 
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wave an enquiry into its authenticity, and 
ſcarch out the meaning, uſe, and beauty of 


it, and fee what profit and inftruRion may 


be gathered from it. 

It is and may be ont in two dit- 
ferent views: 1. As a form of praile and 
thankſgiving : 2. As a motive or reaton 
for uſing the foregoing petitions, and to 
give us hope of ſucceſs from the uling of 


them, | 
I ſhall conſider them, 1ſt, as a form ot 


praiſe, containing a ſolemn and grateful 


acknowledgment of the chief attributes of 


God; of his ſovereignty, ine is the king + 
dem; his omnipotency, the power ; his ma- 
jeſty, the glory; and his eternity, for ever. 


1. When we aſcribe unto the Lord ſo- 


vereign authority, implied in the term king- 
dom, we acknowledge that God is the 1u- 
preme Lord, the great King over all the 
earth; and that, as we are his ſubjects, he 
has a right to diſpoſe of all things relating 


to us; and that we as his ſubjects owe 
him true and faithful allegiance, But, as 


there may be a juſt and rightful authority 
where there wants power to execute it, we 
acknowledge that this is not the caſe with 
God, to whom we aſcribe not only autho- 
rity, but alſo omnipotency, implied in the 
word power : whereby we mean that God 


has (not only a righttul authority over all 


things, but allo) a power or ſufficiency ta 
execute 
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execute that right, and do c- bebe“ 


Ut; 
pleaſeth him, in heeven and in earth. © And 
by the term glory we acknowledge that 
God's kingdom, and his power, and what- 
loever pertaineth to him, is glorious; de- 
claring, with Moſes (Exod. XV. 11.) the 
glory of his holineſs, with the Pfalmiſt, 
(cxIv. 11.) the glory of his kingdom and 
with St. Paul (2 Theſ. i. g.) be glory of his 
power. And alſo his eternity, implicd in 
che words for ever; thereby declaring, that 
whatever God is, he is ſuch for ever; that 
his perfections are not only glorious, but 
eternally ſo; that his Kingdom is an ev erlaſt - 
ing kingdom, (Pf. cxlv. 13.) and his dominion 
 endureth throughout all generations; that mY 
is the power, and the glory, for ever oy ev 
Amen. 

There are ſeveral forms of pralle and 
thankſgiving in ſcripture, like, tho' longer 
than this of our Saviour; one of which I ſhall 
quote, as being ſo full as ſufficiently to ex- 


plain what 1 is meant by his. 1Chron.xxix.10, 


11, 12, 13. * Wheretore David bleſſed the 
'* David faid, Bleſſed be thou, Lord God 
of Iſrael our Father, for ever and ever. 
** Thine, O Lord, is the greatneſs, and 
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Lord before all the congregation. And 


the power, and the glory, and the victo- 
ry, and the majeſty : for all that is in 
the heaven, and in the earth is thine; 
-. thine is the kingdom, O Lord, and thou 
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art exalted as head above all. Both 
riches and honour come of thee, and 
thou reigneſt over all; and in thine hand 
is power and might; and in thine hand 
it is to make great, and to give ſtrength 
unto all. Now therefore, O our God, 
we thank thee, and praiſe thy glorious 
name,” &c. 
You may ſce, by theſe words of David, 
what the meaning of the laſt part of the 
Lord's Prayer is, when conſidered as a form 
of praiſe and thankſgiving, 

We ſhall next ſhew what is meant by it, 
when conſidered as a reaſon or motive to 
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uſe the foregoing petitions of this prayer, 


and to give us hope of ſucceſs from the uſe 
vt them: And Hat it is deſigned as ſuch, 
we may reaſonably enough conclude, from 
the connection which the cauſal particle 
ſen, makes between this and the foregoing 
petitions. For, or becauſe, his is th? king- 
dom, the power, and the glory, for ever, we 
do and ſhould make our petitions to our 
Father in heaven, hoping that he will hear 
us, and grant us our petitions. | 
When conſidered ; in this view, its purport 
is as follows :="* Thine is the kingdom, the 
kingdom that ruleth over all: we and 
* all the world are thy ſubjects, and en- 
tircly depend upon thee for life, health, 
food, raiment, and ſhelter; we therefore 
„ flee unto thee tor a ſupply of all we 
3 Want, 
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want, and a deliverance from all we 
fear, for thou only, as King of all the 
earth, art able to ſuccour and defend 
thy ſervants; and as *tis for the ſupport 
of thy kingdom, and the encreaſe of thy 


glory, We "hope and bclieve thou wilt 


hear us, and grant our petitions, 


Thine is the power :=Thou haſt ſpoken 


once, and twice have I heard the ſame, that 
power belongelb unto God, a power that is 
able to do fer us exceeding abungantly above 
all that we aſk n. Eph. i 11.20. - We 
therefore make unto thee our petitions, 
knowing that whatever we alk of thee, 
thou art able to grant us: and as by 
granting our requeſts, thou wilt manifeſt 
thy greatneſs; wilt cauſe men to ſpeak of 
the glory of thy kingdom, and talk of 
thy power, (Pl. cxlv. 11.) we are in- 
duced to make our prayers unto thee, 
and to hope for the ſucceſs of them: 

for thine is the glory of all we have, and 
all we do; thou art ciorified by our de- 
pendence, our preſervation, and our 
thankſgiving; and we hope and believe 


that, for the glory of thy name, thou wilt hear 


us; that thou, O Lord, wilt ariſe, and 
help and deliver us, for thine hour.” 
And this God is our God for ever and 


ever; his kingdom, his power, and glory, 
as was in the beginning, 15 now, and ever 
ſhall be, world without end. When ver 
therefore he 18 applied to, he is equally e ble 
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to hear us, and grant us our requeſts; and 
we may at all times apply to him, truſting 
in the Lord, for in the Lord ehovah 15 ever- 
laſting ſtrength, and he will be our help for 


ever and ever. Amen. 

Amen (which concludes the prayer) is 
an Hebrew word, and its meaning, without 
regard to any particular place, 1s verily, 


_ truly, but, according to the deſign of the 


place where it may 'be uſed, its meaning 
varies; and 1 ſhall, for the advantage of 
thoſe who have not made their obſervations 
upon this word, point out the various ſenſes 


in which *tis uſed; that they may know its 
meaning, not only here, but allo through- 


out the Acriptures, and the offices or ſervice 
Of our church, 


In ſcripture 'tis frequently uſed by our 
Saviour at the beginning of his ſpeeches, 
with a deſign to gain the attention of his 
hearers, and get credit with them er 


1 ſay unto you ;, and doubled, werily, verily F 


fay unto you. Where the original word is 
Amen, and lignifies, indeed, of a truth. St. 
Paul uſes it with a ſomewhat different 


view. He tells the Romans (1. 25.) that 


the Heathens woripped the creature more 
than the Creator, who is bleſſed for ever. And 


immediately adds to it Amen; whereby 


he intends to affirm the truth of his Jaſt 


words, dle{ſed for ever. Amen, or, he is bleſ- 


ted for ever. And (chapter 5th of the ſame 


epiſtle) 
7 


. 1 
epiſtle) ſpeaking of the Iſraelites, he ſays; 
of whom, as concerning the fleſh, Chriſt came, 
who 15 over all, God bleſſed for ever. Amen. 
That is, Chriſt the Son is God, and bleſſed 
for ever. The Amen in both theſe pal- 
ſages is only an affirmative repetition of the 
preceding words. He tells the Corinthians, 


(2 Cor. i. 20.) that in Chriſt the promiſes of 
Ged are yea and Amen; i. e. are firm and 


ſure. St. John (Rev. iii. 14.) expreſſes 
himſelf thus, Theſe things faith the Amen. 
i. e. as he himſelf | interprets, the faithful 


and true witnels. 

II Al theſe paſſages Amen is uſed by 
way of affirmation; in the Old Teſtament 

it is uſed by way of delire or wiſn. Jere- 


miah, after the falſe prophet Anil 25 


3, 4.) had declared peace and deliverance from 


Babylon, lays Amen. Now 1n the follow- 


ing verſe, (14) he declares that what theſe 


prophets had ſpoken was falſe, and de- 


nounces a ſtill heavier yoke from Babylon ; 

and therefore by Amen he cannot be ſup- 
poſed to affirm the truth cf what they had 
ſaid, but only his own deſire, that if God 
thought fir, what they foretold might prove 
true, though at the ſame time he Knew it 
would prove falſe. Amen, or, as ſays verſe 


6th, The Lord do ſo, the Lord perform the 


words which thou haſt propbeſied. 

Theſe are the ſenſes in which Amen is 
uſed in ſcripture, viz, by way of affirma- 
| tion 
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tion and deſire; in which ſenſes 'tis alſo 
uſed in the ſervice of our church. 
At the end of the Creed, and in every 
other place where the ſubject | is concerning 
truths, and is the object of our aſſent, 


Amen is the affirmative, and by it we ac- 


knowledge the truth of the foregoing ar- 
ticles; and do by it, as it were, repeat all 
that had been ſaid, and declare our belief 


of it: and conſequently it means, So it 75; 


All this I believe. This is alſo its meaning 
in the Commination, that part of our li- 
turgy which is appointed to be uſed upon 


Ah. Wedneſday; the deſign of which, as 


there declared, 1s that the congregation, 


being admoniſhed of the great indignation 


of God againſt ſinners, may be warned to 


flee from thoſe ſins, to which the ſcriptures 
have declared, and they are called upon by 


the word Amen to contels, the curſe of 


| God to be due. 


This obſervation upon the meaning of 
the word Annen, in this place, may afford 
an anſwer to that groundlets objection, 
which ſome weak perions make to this part 


of the liturgy. They will not attend the 
ſervice of the church upon that day, at 


leaſt they will not ſay Amen, as directed, 
becauſe tis ſinful to curſe their neighbours, 
*Tis a fooliſh ſcruple, for 'tis certain they, 
neither do, nor are intended to curle their 
neighbours. The Amen has there the lame 

meaning 
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meaning as at the end of the Creed, and is 
quite different from that which it has at the 


end of a prayer, being only by way of aſſer- 


tion, and not of deſire; and by it they do 
not curſe their neighbours, nor deſire that 
they may be curled; but only admoniſh 
themſelves, and their neighbours roo, of the 
wrath of God, denounced againſt the fins 
that are there recited, in order to move 
both themſelves and them to earneſt and 
true repentance, God has alreidy pro- 
nounced a curſe againſt thoſe very fins; and 
by ſaying Amen at the repetition of them, 


they only declare the guilt of thoſe fins, 


and confeſs them to be of ſo heinous a na- 
ture, as to deſerve that curſe which God 


has already denounced againſt them. So 


that the Amen is no more than a confeſſion 
of the guilt of ſin, as a motive to repent- 
ance, whereby to prevent the curſe de- 
nounced againſt it; z and is ſo far from be- 
ing ſinful, "that it is praiſe-worthy, for the 


honour of God, and the good of reli- 
gion, 


But to return from this, I hope not uſe- 
leſs digreſſion. Amen, when at the end of 


a prayer, is an expreſſion of our deſires : 
the matter of prayer being the object of our 


affections, the Amen betokens « our wiſh for 


the ſuccels of it. 


If the prayer be repeated, as in the ſer- 
vice of che church, by one perſon, and the 


Amen 


— — 2 A 


41 134 
Amen only by the congregation, it ſignifies 
their concurrence with all that has been re- 
ptated; and by ic they mean the ſame as. 
when they lay in the Litany, We beſeech 
thee to hear us, good Lord. 

But if both prayer and Amen be ſaid by 
the ſame perton, as in private devotion, 
then Amen is a repetition of all the fore- 
going prayer, and a freſh expreſſion of our 

defire of that which we had prayed for. 
zn it. | 

But if not at the end of every prayer, at; 
the end of the Lord's Prayer at leaſt, (the. 
petitions of which we are ture are for God's 
honour and our good) Amen may fairly 
be ſuppoſed to be an Amen of hope, as 
well as of deſire, and to ſignify not only. 

So be it, but alſo, Sa we believe it will be 
uno us; and thus *tis explained in our ca- 
techiſm—This I truſt God will do of his mercy 
and goodneſs; and therefore I ſay Amen, ſo 

"be . 

Having explained the doxology, we will 
next ſee the uſeful inſtruction to be gathered 
From it. 

When confldered | in the whole as a form 
of praiſe and thankſgiving, it ſhould teach. 
us the propriety of joining prayer and praiſe 
together; that whenever we pray to God 
for the bleſſings we want, we ſhould alſo 
thank and praiſe him for thoſe that we en- 
joy; magnifying the Lord, and praijing 0 
0 
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God of our help and mercy, For as this 
prayer was given us by our Saviour, for 
our daily ule, and as a pattern which we 
are to follow in all the prayers we ourſelves 
may make, joining this form of praile to 
its petitions, he ſufficiently teaches us that 
praiſe ſhould accompany prayer. And in- 
deed prayer, without thanks, is too ſordid 
and ſelfiſh to be conſidered as a praiſe— 
worthy duty: it ſhews, 'tis true, the regard 
that we have for ourſelves, but not any that 
we have for God. *Tis a work of neceſ- 
ſity, and only when joined with praiſe does 
it become a work of love and duty; and 
conſequently muſt be incomplete without 
it, For the more diſintereſted any religious 
act is, the more excellent is it; the more 
there is of God, and the leſs of ſelf in it, 
the more perfect, doubtleſs, it muſt be. 
And, though it does not therefore follow 
that no action can be good that is merce- 
nary, yet thus much does and muſt fol- 
low, that the leſs it is ſo, *tis the more 
worthy and exalted an act of duty. : 
Another reaſon why the praiſe and 1 
of God ſhould, at leaſt in public, con— 
ſtantly accompany our petitions to him, is, 
that we ſhall thereby the better anſwer 'the 
end of religious worſhip, which is not ſo 
much the good of man, as the honour and 
glory of God. A man may make known 
his wants unto God; may cry unto him 


for 


— — — — 
3 — 
— - - - — — 5 


( 136 ) 
for corn, and wine, and oil, without ho- 
nouring him; but he that offereth him thonks 
and praiſe, he honoureth him. As then the 
grand end of religious worſhip is the ho- 
nour of God; and that end is beſt anſwered 
by praiiing the Lord, and giving bim 
thanks for all the benefits e hath done unto us; 


We ſhould be careful, as our Saviour here 
inſtructs us, to praiſe and glority God in 


all our addreſſes to him. 

There is ſtill another reaſon why we 
ſhould praiſe God, at leaſt as often 2s we 
pray unto him, viz. That of all the good 


acts and habits which are requiſite for every 
candidate for heaven, only this and one 


more are thought worthy to be practiſed in 
heaven; all the reſt will be uſeleſs; love 
and praiſe only ſhall be exerciſed in it. 


Praiſe is the glorious exerciſe and employ- 
ment of angels ; *tis the ornament, *tis the 


duty, *tis the entertainment of heaven; 
and when we are employed in it here, we 
exerciſe ourſelves in, and qualify ourſelves 
for, that duty which will be our eternal 


employment there; nay, and for the time, 


we are in ſome {orc equal to the angels! in 
heaven. 

The reaſon why I have thus pointed out 
to you the excellency of the duty of praiſe 


and thankſgiving, which our Saviour res 


commends to us by this doxology, is, that 
thereby I may reproach, if not cure, the 
common 
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common neglect of it: for there are many 
who greatly neglect it; many who but ſel- 
dom, and coldly perform it. The parable 
of the ten lepers in the goſpel, is but too 
true a repreſentation of mankind in gene- 
ral: there are ten who pray, to one who 
gives thanks; and that one, perhaps, prays 
ten times where he gives thanks once; and 
that once he does it not with nalf the zeal 
and fervency which accompanies his pray- 
ers. And is it not ſhameful, is it not 
ſtrange, that ſo exalted a part of God's 
ſervice, ſo divine and angelic a duty, ſhould | 
be ſo lighted 7 ? That what 1s the grace, 
the duty, the exercile, the entertainment _ 
of angels, ſhould be fo neglected by men? 
Let us then, as we are in duty bound, 307/85 
the Lord; his praiſe ſhould be always in our 
_ mouths ; we ſhould ſhew forth his 'oving-kind- 
neſs every morning, and his faith, neſs every 
night; ſeven times a day ſhould we praiſe bim, 

- becauſe of his righteo:1s judgments. 
Ibis doxology then, you tee, when taken 
all together, teaches us that prayer is not 
complete without praiſe, and that the one 
ſhould accompany che other: that, as St. 
Paul alſo adviſes, in every thing, by prayer 
and ſupplication with thankſgiving, our requeſts 
be made known unto God. Philip. iv 
But when the parts of it :re conſidered. 
ſeparately, and independently of its gene- 
ral view, Thine is the kingdom teaches us 
to 
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to acknowledge the ſupreme authority of 


God, and to reſign up ourſelves for him 
to reign over us; as *tis more than in vain 
to acknowledge his ſovereign authority, 


and at the {ame time refuſe to be governed 
by it. By thine 1s the power, we are 


taught to rely upon the all. ſufficiency of 


God; to truſt in him, and not in any thing 
we ourſelves can do. By thine is the glory, 
we ate called upon, 1n all things, to con- 
ſult the honour and glory ot God, and to 
be careful, as far as in us lies, that he be 
in no reſpect deprived of it. By for ever, 


tis declared, that all things that appertain 


to God are eternal. 
Nothing now remains, but to ſce what 
inſtruction may and ſhould be gotten from 


| the concluding word of this prayer. 


Amen there expreſſes our wiſhes, our 


wants, and our hopes; and we thence may 


ſce the obligation we are under, to endea- 
vour fully; to underſtand the meaning of 
the petitions contained in the body of the 


prayer, left, through ignorance of the 


meaning of any of them, we ſhould ſay 


Amen to we know not what ; which, in the 
ſervice of God, mult rather offend than 


pleaſe him. We may allo, from hence, 


lee our obligation to uſe our endeavours 
to obtain that which is prayed for; other- 


wiſe we do, in ſome ſort, contradict our- 


| ſelves. Bur I have had ſuch frequent oc- 


caſion, 
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caſion, in explaining this prayer, to obſerve 
to you the connection of prayer and prac- 
tice, that I ſhall ſay nothing more upon 
that ſubject; but ſhall finiſh with obſerv- 
ing that whenever we ule this prayer, we 
are ſvppoſed to underſtand and believe all 
that is contained in it; and if we do, how 
| hearty an Amen ought we to ſay at the end 
of it! All that it contains is every way ſo 
much for our advantage, that the Amen, 
which repeats it, and is to witneſs the force 
of our faith, and the ardency of our affec- 
tions, ought to be uttered with all the fer- 
vency of devotion : in it we ſhould unite 
all the warmth that attended each petition, 
that with that collected force it may enter 
heaven. So did the primitive Chriſtians ; 
their Amen was uttered with ſuch warmth, 
and ſuch vigour, that the churches echoed 
back the ſound ; a ſound, which by them 
was compared to the fall of waters, or the 
voice of thunder. How laudable, how 
glorious this! How reproachful to that 
baſhful, heedleſs, general ſilence, which 
reigns in our modern aſſemblies! Amongſt 
us *tis not uttered, at leaſt not heard. This, 
to the primitive Chriſtians, would have 
made us appear to think meanly of the 
requeſts we made; and regardleſs, whether 
they were, or were not, anſwered. Let 
us, for ſhame, remedy this cold and heed- 
leſs behaviour, and conclude our petitions 
5 with 
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with a bold and vigorous Amen, and there- 
by revive and vindicate its proper uſe; and] 
at the ſame time expreſs the ſtrength of our! 
faith, and the warmth of our affections; 
our firm belief of the divine truths we ac-I 
knowledge, and our eager deſire of the 
divine bleſſings we implore :—fo ſhall our 
Amen on earth be ratified and confirmed 
by an Amen from our Father which is it, 
heaven, To whom, with the Son, &c. 


ERRATA 


Page 15. 1 3. for our read one, | 
23. 1. 7. from the bottom, put a ſemicolon after bulpfet; 
and in the next line dele the ſemicolon after pcnver, 
28. 1. 6, from the bottom, after petitions inen in. 
63. 1. 6. after ſoul, add our. 
9 I, 8. dele the * 


ful ; 


Wer 


